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Dear Fellow Jew, 

Rebbi Shimon Bar Yochai tells us that we will reach the geula 
b'rachamim through learning his teachings from the Sefer HaZohar. 

"Through this work, the Book of the Zohar, [the Jews] will 
be redeemed from exile." - The Zohar HaKadosh (III, 124b) 

The problem is that English-speaking Jews have not had a completely 
reliable Zohar translation to learn from. Until now. 

The Zohar In English.com has launched a groundbreaking project: 
English Zohar translations from a Kabbalist in Yerushalayim, designed 
to facilitate the learning of the Zohar for Jews at all learning levels. 

Our current projects are the full 5-sefer set of the 54 parshiot of the 
Zohar Chok L'Yisrael, and the special edition Zohar Shovavim sefer. 

We are also working on publishing other sefarim, creating e-books, 
Apps, an interactive website, MP3s, and videos. Partner with us so that 
together we can bring the Zohar and tremendous merit to Am Yisrael. 

Here is how you can participate: 

• The Zohar Chok L'Yisrael: $700.00 per parasha (45 still available) 

• The Shovavim Project: $700.00 per parasha (5 still available) 


To see the tremendous benefits of supporting the distribution and 
learning of the Zohar, click on 'Zohar Rewards’ on the menu bar above. 

To further discuss your donation you can contact us at: 
011-972-54-841-8492 or thezoharinenglish@gmail.com . 


Sincerely, 

Rabbi Baruch Z’ev Olenick 
TheZoharInEnglish.com 




- Rebbi Shimon Bar Yochai’s Promises - 


(Zohar, Parashat Terumah, daf 128) 


"R' Shimon Bar Yochai says: I call out the heavens and earth to testify for me, 
that any person who gives merit to the public by spreading the knowledge of the 
Zohar HaKadosh will be compensated with three rewards which not everyone 
merits to receive." 

1. He will help conquer the powers of the Yetzer HaRa (the Malchut 
HaResha) and strengthen the powers of the Yetzer Tov in the world. 

2. He causes Hashem to become exalted and gratified even while in exile. 

3. He supports the entire universe, protects it from calamities, and 
increases peace in the world. ("If not for my Torah being studied day 
and night, the laws of heaven and earth will cease to exist.”) 


R' Shimon promises that anyone who gives merit to others in the learning 

of the Zohar HaKadosh will be rewarded with the following brachot: 

1. He will merit to live and see grandchildren. 

2. He will merit riches in this world. 

3. He will merit a portion in 01am HaBa. 

4. No one will able to cause him harm or evil. 

5. He has the privilege to enter all twelve gates of Gan Eden without exception. 

6. Hashem will shower success and blessing upon him and all of his descendants 
forever. 

7. Rebbi Shimon Bar Yochai himself will testify about his merits in front of 
Hashem on his behalf. 

8. Hashem will bless him with the same brachot as Avraham Avinu because he 
also brought people closer to Hashem. (mida k'neged mida). 

9. In 01am HaBa, Hashem will call out to the four camps of the ministering 
angels to accompany him to seventy hidden worlds. 
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As is known, the Zohar says (Zohar III, Raya Mehemna, pi24b), "By studying the 
sefer haZohar the final redemption will come through rachamim (compassion)." The 
reason for this is because the Zohar and the Kabbalah have a G-dly energetic force 
which has a special transformative effect to awaken a person towards spirituality, 
pulling a person out of a purely materialistic existence, which naturally opens a 
person's heart towards Hashem, the Torah, and the mitzvot. 

This said the people behind this project, who certainly have the experience to do this 
work, have taken upon themselves a great task in translating the Zohar pieces from 
the Chok L'Yisrael into modem spoken English. As is known, many translations lose 
their original flavor in translation, but here, the translators and editors have managed 
to retain the flavor and feel of the original, which will allow the English-speaking 
world to truly benefit from this inner light. 

The dissemination of this work, b'ezrat Hashem, certainly will have an impact on the 
masses when they come in contact with and learn from it. 

We should merit seeing and experiencing the revelation of the unity of all wisdom and 
all people through the sparks of consciousness of the unified light of Mashiach and be 
speedily brought to those transformative days, when all of existence will perceive the 
unification of all reality and see how Hashem is one and His Name is one. 

With Blessings and Kavod haTorah, 

Rabbi Moshe Schatz 

Author: Mayaan Moshe; Keter Malchut on Sefirat HaOmer; Tikun Leil Shavuot of the 
Rashash - Ateret Tiferet; Sparks of The Hidden Light 

Editor: Derech Emuna of Rabbi Meir Ben Gabbi with Biur Esser Sefirot of Rabbi 
Azriel of Gerona (teacher of the Ramban). 




English Translation and Commentary 
Written, Edited, and Prepared for Publication by: 

TheZoharInEnglish.com 

Elucidated Zohar Translations For The Torah World 

TheZoharInEnglish@gmail.com - 054-841-8492 

Under the Supervision of: 

MIFAL HAZOHAR HOILUMI 

Rabbi Sholom Yehuda Gross, shlita 
Head Of The Beit Din of Holmin - Nachal Lachish 24/8 
Ramat Bet Shemesh 99093, Israel 
Tel: 054-843-6784 / Fax: 02-995-1300 
hazohar.com@gmail.com 



and 

Yeshivas Beis Yosef Pilzno - Rabbi Yehoshua Gerzi, shlita 
Nachal Ein Gedi 5/2, Ramat Bet Shemesh, 99093, Israel 
Tel: 054-571-0291 

“Because of this work, the Book of the Zohar, [the Jews] will be 
redeemed from exile.” - The Zohar haKadosh (III, 124b) 


It is a great mitzvah to be involved in the learning of the Zohar, and in the spreading of 
the teachings of Rabbi Shimon Bar Yochai, to bring the Final Redemption b'rachamim. 

To sponsor a Weekly Parsha or entire sefer of the Zohar Chok, or the Zohar on MP3 
project, please contact us at: 054-841-8492, thezoharinenglish@gmail.com 

To view Haskamot for the activities of the Mifal HaZohar Hoilumi from some of the leading 
Gedolei Yisrael of our Generation, please contact us at: thezoharinenglish@gmail.com 


© ALL RIGHTS RESERVED 

The publishers encourage the distribution of this work FREE OF CHARGE ONLY. It is 
prohibited to sell, rent, or make money from this work in any fashion. 

The text of the Zohar has been kindly donated by Rabbi Benyahu Shmueli, shlit'a 
Rosh Yeshiva of Nahar Shalom, (Rechov Shilo #6, Jerusalem) 
for the ilui nishmat of our Teacher, our Rabbi, the Tzaddik haKadosh 
Rabbi Mordechai ben Miriam Sharabi, may his merit protect us. 
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Tefillah Before Learning the Zohar (received from the Arizal) 

''n^xnyn^x p ppa 1 ? umx cnia .nin^sni ciannn as ,DP“ixn pftxi op^yn pan 
ninioa p^n vb nn:i ,ianpn rniay ^rniay^i ^rnir6 urq-ipy ^pnntpna: rnpa prrriax 
n^sa ::n:x p bv .nta b\~n non mv irtyy “ittfx pyn na ,m na .ntyinpn ^min 
ypa a^paa wnitfiy rn; bx\ prntoiiyi wnxbn bib ,r6pni ^inany ,*p:a^ aaann 



Master of the Worlds and Lord of all Lords, Father of Compassion and 
Forgiveness. We thank You, Hashem our G-d and G-d of our fathers, with 
bowing and prostration, that You brought us close to your Torah and to serve 
You in holy service, and that You gave us a portion in the secrets of Your holy 
Torah. What are we and what is our life, that You have done this great kindness? 
Therefore we fall in supplication before You, that You will pardon and forgive 
all of our sins and transgressions, and that our transgressions should not create 
a separation between us and You. 

ap'pni ,pnanxi ^myb mib piany pyniax ’rfrxp wrf?x p p:n '!? l??i 
xea pa 1 ? rnn nra nt mpb rvrn ,^rnin niniaa bivn mib nnsni ,n^x y-n-6 fyx 
^nay nikir: lyyiirmi pynrna bii unatpi aipa lix wby bym\ .niir: rna ^-iiaa 
,amin man ,aniax man ,nman .a^iya n^x mnan m^ am bv ityx a^iapn 
my naa my Yxn amatai .^x anana bwn bib ^b may ,antra ,ammam 
p max pr6 nm ."pnmna nix'ps: napxi py by bxiy] nima? my: naxaa .amai 1 ? 

:nnam nyn vpa naan pr p p .^xin v m p pps 1 ? yb pan: 

And therefore, may it be Your will, Hashem our G-d and G-d of our fathers, 
that You will direct our hearts to have awe and love for You, and that Your ears 
will listen to our words, and that You will open our uncircumcised hearts with 
the secrets of Your Torah. And may this learning bring pleasure before Your 
Throne of Honor like a pleasing fragrance, and that You will emanate light upon 
us from the source of our soul (neshama) in all of our aspects. And may the 
sparks of Your holy servants through whom You revealed these words of Yours 
in the world, shine out. And may their merit, and the merit of their fathers, and 
the merit of their Torah, and their simplicity, and their holiness, stand us up so 
that we do not fall in these words. And in their merit You will illuminate our 
eyes in what we learn. As the Sweet Singer of Israel says (Tehilim 1 19: 18 ): "Open 
my eyes and I will see the wonders from Your Torah." May the speech of my 
mouth and the thoughts of my heart find favor before you, Hashem, my Rock 
and my Redeemer. Because Hashem will give wisdom from His mouth, 
knowledge and understanding. 
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A Kabbalistic Unification To Say Before Learning The Zohar 
from the Sefer 'Sod Hashem' 

nv xin^ «s»itw ^rns ,a»n3»sw xin ipa xtf*np nn* ap^> 
Va nbyn vm wnn *?p ,a»^ x wa » w p V’xia » w p w 
ppj; *nn .nnptp span ax my rwsf ( xnsj?a xw^atp xapxV 
n^xna) ^nj?n nnita a»aman a*p»njtm a^xjjnn Va npif ja mn ^ni?n imbz 
ij^an *m nVpfl tfgnri nt *t by_) .fca n$?x >ani *xm* na )\yp *an_ »pfotn xjnn 
sVnxa ni«ix .a»ix asa tV ’rnaa nana nm »a (n-n ,kd o^nn) aiV^n vby 
,napp aiaain an^inspty w? nt w**paVa» natxt .nVa tppja nnpa nanx mipy 
npp xnap pna) .axnia pan nwjfa mp) mn nro nw£ nanxa iaat p?aV 
w .anaa nj? tpnrn sfcgp tpnap Vx hxt panna xnto p Vxntfn ppp* ,nnitn 
anx a# »na pnaia »»t» npppt naia a»*r nppna trn’rx a'nx a# 
cn niD) .(tMta ,s o^np) aiiaia «»t nptjtat naia a»T np^pt a^jt a^n'bx 

For the sake of the unification of the Holy One Blessed Is He and His Shechina, 
with awe and love, and with love and awe, to unify the name Yud and Heh with 
Vav and Heh with a complete unity, through He who is hidden and concealed, 
in the name of all of Yisrael, to raise up the Shechina from the dust, and to 
elevate the Shechina of our strength, a mother of happy children. I hereby bind 
myself, through this transcendent learning, with the neshama of all of the 
Tannaim and the Tzaddikim whose names are written in the Zohar HaKadosh, 
and with their leader the Tanna HaEloki Rebbi Shimon Bar Yochai and Rebbi 
Elazar his son. And through this, please fulfill the tefillah of David HaMelech, 
may peace be upon him (Tehillim 61:4-5): "You have been a refuge for me, a 
tower of strength in the face of the enemy. I will dwell in your tent forever, I 
will take refuge in the shelter of your wings, selah." And I should merit through 
this, our learning, that their (the Tannaim and Tzaddikim) lips will move in their 
graves, for the sake of His name, with love, to make nachat ruach for the One 
who Formed us, and to do the will of the One who Created us. And with this 
book, the Sefer HaZohar, Yisrael will be redeemed from exile with rachamim. 
(As it says Tehillim 90:16-17): "Let your work be revealed to your servants, and 
your splendor be upon their children. And the pleasantness of my Master, 
Elokeinu, will be on us, and the work of our hands He will establish for us, and 
the work of our hands He will establish. And the pleasantness of my Master, 
Elokeinu, will be on us, and the work of our hands He will establish for us, and 
the work of our hands He will establish. 
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Tefillah for Healing 
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Tefillah for Healing and for Salvation from Difficulties 

V*nfc» pap ins Vs nnis pnrp_ ^tes nsnsi hv npp? mp ty Vapp >jnn 

i*op a”aa ... roV «mgn nriin naps nPVV »b ns ]p?p *nm ( n's?n nta 
inssnnj ^ngm* nan nVpp n*#n [... opaV] [... ngwj] [...ns^nV] (imj?3 mid; 
Tpsn V*nfc? >Vin nstp rpna rrc n w D«ft max n”pna >psn nx®*vi typjn ns^ana 
.nVp ips [... n>pnni njntip nana inpninnj [n>p>$pa rcntojft m 

I hereby receive upon myself the positive mitzvah of ’V'ahavta L'reiecha 
Kamocha' ('And you will love you friend like yourself), and I hereby love every 
single one of the Jewish people like [I love] my own soul and my own 
possessions, and I hereby invite my mouth to learn in the Sefer HaZohar 

HaKadosh for the merit of_ben/bat_, for their [healing...] [salvation 

from...][that they should have children][etc]. Hashem will send His word and 
He will strengthen him [and He will heal him with a healing of the nefesh and 
a healing of the body in his 248 limbs and his 365 sinews among the rest of the 
Jewish people who are ill, and He will lengthen his days and years with 
pleasantnesses] [and He will save him with a word of salvation and 
compassion...] Amen, Selah. 


This parasha is dedicated to the ilui nishmat of Toiba bat Asher 
and Bentzion Yoel ben David Hirsch 


This parasha has been generously brought to completion through an 
anonymous donor who dedicates the merit of this learning for the unity of 
Klal Yisrael and the redemption of the Shechina from Her exile. 


To join in the tremendous merit of sponsoring and dedicating the 
production and publication of the rest of the parshiot of the this holy 
work, the Zohar Chok L'Yisrael, please contact us at 054-841-8492 or 
thezoharinenglish@gmail.com 
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.to? nrj cfcwi (N] muur) nn^iw^i rrtsftnsi 

T * ! T J *TT T J ' * ' • ••• 

t<m Kmfoa KtiintyxP m i2p rti iyn 


t t : 


patn prtijjp nn wn yo KtpiiTi pja ,k;W>i 
by «n'ni«2 ts^nntn rtia ^221 .turniNa ’pspnOT 
.Kin Kirin top ,KmiK 2 Pwiftn wnm kt 

tt t : • t t : ~ : — :•: ■ : t: 


n'trtn? - “In the beginning...” (to nw') nns pyiatf ’an - Rebbi 
Shimon opened the discourse quoting a verse (Yeshaya 51:16): Dtys) 
... fp2 ni 77 - “And I have put my words in your mouth and I 
have covered you with the shadow of my hand... ” He explains: PPp rvx naa 
tiff kdd; xnyixa KpnntpKp ma nap - How much, meaning important, 
it is for a person to strive in the Torah day and night, ‘day 
and night’ is a phrase used throughout the Zohar, to tell us that 
learning Torah should connect us to a level that transcends day 
and night, that is to say, above time and space, tfin npa Ktpnpn pja 
xrpnixa ’peynan paxn pnPpP rqy - because the Holy One Blessed 
Be He listens to the voice of those who are busy with the 
Torah. xrrnixa unnnxn nPa Pam - And every word in the Torah 
which is renewed, from which something new is learned, by 
xrrnixa Pnjntyxn wnnn kt - through the power of that particular 
person who is striving in the Torah, Kin xypn may - one 
rakia, heaven, is made. A whole spiritual universe is created. 

This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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pmsa nt^innw Krrfon nkn xjw s'nna {in 
MtHpi trap mnuntfi np^d nte N'nn $: pan 

t :\ : •• ■- " : ~ : ~ t • • - t - : 

r6 trnrfc ^q: wn ya KBppi .Kin ya 

Nnpam nka .jppnai ps^a p-p? ppatpa r6 nairi 
Koai Tthy ti pnin stm by tom sp^o ,K^nnn«n 
.pal' p'ni? 'a^ npppi p»h> ^k ppatpa nisbp ;ana 


{in - It is taught Nnyixn n>>pn xrw N'nnp - that at that time that 
the word of the Torah lift nan n'aiaa npnnnx - is renewed, a new 
understanding from that word comes out, from the mouth of a 
person, N^p n|p N'nn - that word ascends yo NtiHpn trap nnnynxi 
,wn - and stands upright before the Holy One Blessed Be 
He. rVpp K'nh? ^tai wn yo NttHpi - The Holy One Blessed Be He 
takes that word n b npyi n b pyp - and kisses it, giving it inner 
lights, and crowns it, giving it surrounding lights {'p'^ pnpp pypttfa 
.{ppnpi - with seventy crowns that are inscribed and engraved. 
These seventy crowns of surrounding lights are the seventy 
sefirot. Kttnnnxn xnaam ni’Q'i - And a word of wisdom from the 

t : ~ : t::t: t • 

Torah that is renewed, that a new understanding has been 
drawn out rvbv 'n p'T^n Kun bv xan'i xp'po - ascends and sits on the 
head of the tzaddik, the life of the worlds, at the spiritual 
location on the sefira of Yesod in the world of At^ilut. Yesod is the 
connecting power between above and below. A new word of 
Torah is like a new creation, like a new baby, with a soul and a 
body, I'p^y t]bx pyptyp xptin {ana xpai - and it flies from there in 
70,000 worlds, because the 70 lower sefirot of the world of 
At^ilut are like thousands, .ppi' p'ny 'p:p npppi - and it goes up 
into Keter, into the seven lower sefirot of Atik Yomin , the 
internal level of Keter. 


This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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p»'np pm pa« xnapni pta pal' p'npi pta toi 

.pxh? 

I . T • 

Np^c is ton nt5*inntn xrmn sa'nc rha tonm 

T | TT •"•*• T • • T • T * J T* • — • 

xnrni Kj^pi pal' p'npi pta pfixa rnannx 


& pjn (id rpnir) ppM poto idiots nbm irriru 
jK’^a pjnxi (Hop. [ana 'ps: /yiht D'rfrx nnxi 


.pal' p'np 'isp nnpnsi 


pai' p'nyi |'j>a ^pi - And all of the words of Atik Yomin xnaprn |'j>a 
.px>>y pa'np pm pax - are words of wisdom with high concealed 
mysteries. The deepest secrets of the Torah are there. If a 
person merits to draw a new Torah interpretation into the world, 
he draws from Atik Yomin , which is the root of Creation. X'nrn 
xan nannnxi xnaam xa'na rfra - And that concealed word of 

tt t::t: t • : t • 

wisdom that is renewed here, ‘here’ meaning from this world, 
which is interesting to think about, how from such a low physical 
world, with all of its gross material pulls, a person is able to reach 
up to such a high place, pai' p'njn pia psxp rnpnnx xp^p ip - when 
it ascends, becomes attached to those words of Atik Yomin , 
it goes to an extremely high place, irpinp xnmi xpipi - and it 
ascends and descends with them, with the words of Atik 
Yomin , in an awakening from above to below and below to above, 
ppp pa^y ipaanp r6xyi - and enters into eighteen concealed 
worlds referred to by the verse (Yeshaya 64:4): ynbtt £V7% tins! sb pyj 
- "No eye has seen Elokim besides You. " The new Torah 
interpretation reaches all the way to the light of the World To 
Come, [xaai [ana 'psi - It comes out from there and flies, p'nxi 
pa^pi [X'^a - and it comes filled and complete because from 
there it sees a connection with eternity, with the ultimate state of 
the World To Come, filled from the internal lights and complete 
from the surrounding lights .pai' p'ny 'ap nriynxi - and it stands 
before Atik Yomin. 
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prop Nn'ii rtia 'Nna pal' p'w mx njw N'nna 
n«a r6ra r6 mwi rtia N'nrti .>638 

T ; - : • t ■ : - : t • • - : • t t 

«nrai Nj6pi npa rtia wnn .p-p> ppatpi 
s”oi Miasm rtiai r6a b pi .nti Nirpi taawiNi 
.pal' p'np 'ap n6tp xai'pa papp mnu (h??is 


r6a 'npq pal' p'ny mjs xnyti> K'nrm - At that time Atik Yomin smells 
that word, the new Torah understanding. In the Zohar, the sense 
of smell is a Mashiach sense. So when Atik Yomin smells this 
word, it means that the word is being connected with the 
dynamic Mashiach energy that is there, from which the whole 
Redemption will come, &6ba trap xirri - and it is pleasurable 
before him more than anything. This new Torah 
understanding is coming from the highest level, the highest light, 
and brings great pleasure to Hashem. r6na r6 “iaysn ni>a K'prti 
.piay Tk pintin nxa - He takes that word and crowns it with 
370,000 thousand crowns of light, like faces, which is like 
Hashem, so to speak, smiling out to us from the deepest level, 
naa n^a K'nn - That word flies, meaning it is boundless and is able 
to connect above and below, like someone who flies off the 
ground, xnn Njrjri XTaynxi Knrai Kj^Di - and it ascends and 
descends and it makes one rakia , one heaven, one universe, 
one new way of experiencing G-dliness. This means experiencing 
Hashem’s hand in existence, seeing Hashem, feeling Hashem, 
relating to Hashem, a new path in serving Hashem, a new idea, 
a new perspective. p'py 'a;? D'^tp xavpa pa'»j? Knaairi n'pai rfpa bs jai 
.pai' - And thus every word of wisdom has made heavens that 
stand in complete endurance before Atik Yomin. 


This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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Q’tSHn a;»tp pi? pp wni - And he calls them new Heavens, meaning 
n^Tina - newly created Heavens, like something new 

created from nothing, .nxfy xnaam pnp pa , np - concealed in 
secrets of supernal wisdom. ppnnnpn xn""riNp pas kai - 

And all of the other words of Torah that are newly created 
.n^nn rrtnjN npynxi ppkoi sin f"D xtp-tp pp pppp - stand before the 
Holy One Blessed Be He, and ascend, and are made into 
the lands of the living, corresponding to the sefira of Malchut, 
which is known as the Land, to be able to enliven us with a 
connection to above from amidst this world, ppx p:6 p-itaynai pnrm 
in - And they descend and are crowned on this one land, this 
one new way of bringing G-dliness down into the physical world, 
of experiencing Hashem in business, in eating, in everything 
material, nttnn p« TpynNi tipnnsi - and it, the land, is 
renewed and it is all made one new land tsnnnNn K'nna 
.Nrvpixa - from that renewed word, that one new understanding, 
in the Torah. This section has been referring to bringing out a 
new understanding specifically from the revealed Torah. Since in 
the revealed Torah, the light of Torah is enclothed in the 
workings of the physical world (e.g. how much you have to pay 
when your ox gores another person's ox), new Torah ideas create 
new Lands. This helps us to build our relationship with Hashem 
from amidst the material world. On the other hand, the secrets 
of Torah that are revealed create new Heavens and Skies which 
are esoteric and beyond the world. 

This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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pDnw) ,2’np xt by\ - And on this it is written (Yeshaya 66:22): t '&ta *3 
. 'in ’j s$> anoiv nfrlv ns t ps nunnn nsm awinn a'a&n - “And as the new 

: - t : • : v • v t t~: - • vt t : • r - • - t - 

heavens and the new land that I make stand before me ...” 
nlrip xfx 2 ’rip XT nw - The verse does not say 'I made* i? nw), 
rather 'I am making' (nttfy), indicating jnTi. paxo Tpn Tpyp 
.xrrniXT - that I, Hashem, am always making from those new 
ideas and secrets of the Torah. Thus we can see that Hashem 
is always creating anew, and that a person coming up with new 
interpretations in Torah is like a partner with Hashem in 
Creation, and in fact, becomes like the Creator through 
expressing the power of creation. The spiritual creation of new 
ideas in the Torah is the deepest and highest relationship we can 
have with Hashem. (»»] ,2\7p XT Tyi - And on this it is written 
(Yeshaya 51:16): fp3 ’7p7 D'trs) - “And I have put my words in your 
mouth...”, the Torah words of Hashem Himself, which are the 
new Torah ideas we create, pis 7 iofy cyst? pbjb ffi'Bp **r bxp-1 - 
“...and in the shadow of my hand I will cover you to plant 
heavens and establish the earth...” .D'otf xfx 2 T 0 XT D'lstfn - 

’ T T TV * : T • - T - 

The verse does not say ‘The Heavens’ (D)»$n), rather 
‘Heavens’ (D)»ty) in general, to indicate new Heavens. A person 
creates new worlds through his new ideas in the Torah. 

This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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-a-jan jo rbty nut ’» 0 tPTUin i i m) ioni r>ybK ’27 nns 
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.ptshp t tHs ’ino^ Btes r6ii? ,*nn tnrafoi tan mare 
rpii? pno^ [02 .n"m KmnnNi .’"a p^ng tpp «np 


loxi ity'px ' 2 “i nns - Rebbi Elazar opened the discourse and said 

the first part of a verse (Shir HaShihm 3:6): 'vi isipn jp nj>iv nsi p - "Who 
is this who ascends from the wilderness...?" The Zohar 
explains: * ]pby pnnn ptpnp pnnn xbbs ,nst p "Who is this...?" is the 
inclusion of two levels of holiness, the inner light and the 
surrounding light of two worlds, Bina and Malchut xnn NTiana 
.Kin xnwpi - in one attachment and one bond. The word ’a 
means 'who' and equals 50 in gematria , which refers to Bina , which 
has 50 Gates, nxr means 'this' and refers to Malchut which is, so 
to speak, in front of your eyes. You can point to it and say 'this!' 
And they need to be attached together. Bina is the Shechina , the 
feminine receiving aspect of the Worlds above, and its 
counterpart below is Malchut. Their joint ascent is referred to as 
'The Ascent of the Lower Shechina and the Upper Shechina , which 
is the revelation of Hashem's presence above and below, nbiv 
.ptp-jjp k np pna5 - "...ascends... "means that it actually ascends to 
become the Holy of Holies, all the way up to the sefira of Keter. 

ptp-jjp upp Krn - The Holy of Holies is 'who \ Bina , or more 
specifically, the light of Keter that is manifest in Bina. .n"xa xiannxi 
- And it attaches to 'this \ to Malchut. rbp pn»5 pja - This is 
in order to be in ascent, a raising of the revelation of Hashem's 
honor in the universe, 
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sm' "inan id urn inan id .ptfnp trnb vpta 
n>n naa nhp vr# man id w .nsn^ birth* rh a 
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• : • t : • ~ : v t 1 *t : • •• t 

,7tyv 7PK pistio 


.ptiHj? uHp ’irxn - which is His Holy of Holies. The light of Keter 
manifesting, as we just said. The verse continues: * I2ian ftp 
"...from the wilderness... " .nsr6 birth* n?>3 v in» i ? kht "onan ?» Km 

t \ : ■ •• : t - —v : t y t : • - 1 • t : 

- That from the wilderness it inherits to be a bride and to 
enter into the chuppah. What does this mean? Through our 
receiving of the Torah in the wilderness, the Shechina became, so 
to speak, a bride, meaning that there was a connection between 
above and below like between a bride and groom, described as a 
love from below. When they enter the chuppah which unites 
them, Hashem's light can be seen in both places, as a love from 
above and below, equally. This is the understanding: 'who' and 
'this' arising is the movement of Malchut to Hina, and then Hina 
into the light of Keter. , a unification. This process can be seen 
from the giving of the Torah in the desert, which was on the 50th 
day after leaving Egypt, and which is likened to a wedding, with 
Mt. Sinai as the chuppah. w - Another explanation: 12 fan fa - 
"...from the wilderness... "means: n™™) ,nax nxn non nh*v vpk - 

•• t : - : t : t • • 

'She ascends', as it says (Shir HaShirim 4:3): ilfSJ f 12121 - "...and 
your wilderness is beautiful... " The Zohar is taking a further 
step, asking what the secret of the wilderness is. It was a place 
where we were given the Torah, and the idea of Torah is to 
physically speak words of Torah. In many places, the Zohar says 
that a person must say the words of the Torah, including right 
here: .r6iy vys pnafett *ui'nbf nana Kinra - And with that speech of 
the utterance of the lips, she ascends. When we say words of 
Torah, it raises up and reveals the Shechina in the universe. 

This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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ejw .cnn ■ma? (fid m7nn) r ym ,r\m (i iPTUjn 

.’Km 737an to ,737sn ia nhp 'an 


,2’nrn ’so [rani - And we learned, what does it mean? As it is 
written (Shmuei i 4:8): trap ns d'sbh D'rbsn an nfs nfsn D'rysn afrbsn 
. 75722 nso 5*22 - 'Woe to us, who will deliver us from the hand of these 
mighty Divine Powers? These are the Divine Powers that 
smite Egypt with every plague in the wilderness. " Hashem 
commanded his Divine Attributes to punish Egypt, to subjugate 
their hold upon us so that we should be able to go free. The 
Zohar asks: Does this really make sense? Kin TP? KBHp p 1 ? "Din ?2 ’21 
,mn "Q?a2 - And was everything that Hashem did for us in the 
wilderness? .mn K2itT2 Km - It was in civilization! Hashem did 

tt t • : t : 

it in the land of Egypt. So what does the wilderness mean relative 
to the plagues? ,Kpi2?2 ,72?&2 K^K - Rather when it says 
wilderness, it means speech, beautiful speech. Hashem told 
Moshe, "Tell Pharaoh about the plague and say... ", and that 
is how the plague came about. Through speaking words of 
Torah, we also awaken miracles upon ourselves. Hashem 
awakens plagues to smite the wicked and save us, ,7»K nKp K»2 
dmin - as it says (Shir HaShihm 4:3): .niSJ 77272-? - " ...and your 
speech is comely. " pw rfm) ,2’roi - And it is written (Tehilim 75:7): 

.2*7/7 7272,2- ".. .from the speech of mountains. " ja nPlr ’an plK 
.’Km "i2pan jo ,72?an - Also over here, it ascends from the 
wilderness, certainly from speech. 

This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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K'van x^bj ,’Kmp mpn nap inn 'an .yao TO 'irp 
.vtt ;npx xh’ip vwntn xjani pmap 'an; inn 
nai .nnK'np by 'anaai xn"Hxa txyh '»"pi 

,tPaa xhh mbs pnai ng xhmn 


,xaxn 'Dm ra n'pyKi kp'pd 'n'K man n'ra K'nna - In that word of the 
mouth, she, the Shechina, ascends, and enters between the 
wings of Ima, .KH>'np Ktsyn in'tTn by K'ntsn Knm Kniana nmfn - and 
afterwards, speech descends and rests upon the head of the 
holy nation. We, the Jewish people, make an awakening from 
below, and then the light comes down from above, referring to 
mayim nukvin and mayim duchrin. 

.Kniana Kjhpp TP - How does it ascend with speech when we say 
words of Torah? Speaking words of Torah brings the Shechina up 
and allows it to draw shefa (Divine nourishing energy) for us. Knn 

.pr-ixa 1 ? kdpdp rt 1 ^ n'K Kis^a D'Kp ttfo id “id Knn'^D - Behold, that at first, 
when a person gets up in the morning, he should bless his 
Master, .pnap TP hry npsn - At the time when he opens his 
eyes, how does he bless? ,'K»np 'Tpn 'pay Tin 'pn - He does what 
the original pious ones did. /irp'Qjp 'am iin K'van KPm - They had a 
vessel of water before them which they had prepared before 
they went to sleep, .impm jnpK K’P'pa mynKp Kiani - and at the time 
when they woke up at night they washed their hands. 
.nnK'np by 'apaai KnppiKa 'KyPi - And they got up and spoke in the 
Torah and they blessed on its reading, ni:6s ppai 'pp KPippn nai 
,t£i| 2 p K'J>'^ - And the rooster crows and it is exactly midnight. 
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Nnyra .Praia nito rrnn ,nw tsft in Nrw'rn ma 
by snPi pat snsca snn ,m» sms rrnm 
sa’n 'Si .rfraa xba ina xro^ n'ssi rfr ssoai 'It 

t ** • : t • : t: : t:t: • ■ : 1 - t : : 

D's: sfin x»»p sn pn's 


* T 


T T 


T * T 


The Zohar is speaking first about them waking up because the 
ideal is to awaken a moment before the special moment of 
midnight, the most precious time of the entire day, in order to 
be alert and lucid. ,jnin xnpa xpjpny ay nantpx sin ipa xanp pnai - And 

then the Holy One Blessed Be He is found with the 
tzaddikim in the Garden of Eden, .niontoi niaxioo pro xana^ tbxi 
- and it is forbidden to bless with hands that are dirty or not 
clean, .xrw ^a |ai - And this is all of the time, not just when a 
person gets up, but all day. 

.PP3D xms rmn ,C'x; aa nan xnytyan p:a - Because at the time that a 

... t :t •• • t t ■ : t - : • 1 • : 

person sleeps, a spirit flies away from him. xnns n'rnnn xjwai 
'in; by xpan pat xaxaa xmn ,n' 2 » - And at the time when the spirit 
flies from him, a spirit of impurity is waiting and rests on 
his hands because when awake, the body is filled with the soul, 
the source of holiness. As soon as the soul leaves, the impurity 
jumps in .rti'm xna ina xanan n'sxi p 1 ? axoai - and it impurifies the 
hands and it is forbidden to bless in them without washing 
because the hands include the entire body. If the hands are not 
properly clean, so too the rest of the body, which is affected 
especially when he says words. Therefore he has to wash his 
hands first. cxi x^n xao'a xn 'an 'X x»'n 'Xi - And if you will say, 
'If so, according to this line of reasoning, on a day that a 
person doesn't sleep, 
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ix^ ,fiax Q'sbitei ps x»’n 'xi .it 'non ij? sin 


rrm'D xri td?y '12b n x$>x .is^obix nas ,xin 'sn 
mby nc"s no by tt xti firmxoi Nip's firr xh 
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ian x’leii xa^in xssn ms ^sa mx Kin xmi 

* T ” T ! " ! T ! T ! .. .- .. T! . TT T 


X 2 XD» xrvn rr^y x'lttf j6i naa n'nn ms xVi - and a spirit does not fly 
from him and a spirit of impurity does not rest on him, but 
in a different situation, n^a tisx mins Nip' xi' nis' xi xssn rmi ixy isi 
,'iT 'non iy xin - when one enters into a bathroom, does this 
mean that he should not bless, and not read the Torah, not 
even one word until he washes his hands? D’piyiai p:s xa'n 'Ni 
,xin 'sn ixi ,p 2 N - And if you will say that he should wash his hands 
because they are dirty, that is not the way it is! .'oipinx naa - 
How were they made spiritually dirty? He cleaned, meaning 
washed off, his hands with water. But he did not do the ritual of 
washing three times alternating which is designed, in a 
supernatural way, to remove the impure spirit. Why should he 
need to do this special three times alternating washing every time 
he comes out of the bathroom in the daytime? The Zohar 
explains: prt'ixai xip'3 pyr xii prraya xii xaiy ani 'n_ six - Rather, woe 
to the people in the world who do not pay attention to and 
do not know the honor of their Master .xaiy xa"p no iy 'yi' xii 

t : t t :’t - - •• ;t t : 

- and do not know what the world stands on. iaa n'X xin xrm 

T : • T T T 

[an xpyi xaiyi XEpn rva - There is one spirit in every bathroom 
of the world, that rests there, 


This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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.tra 131 ii’i txya^x ni« hV nttf tw Nautai xifob ronna ^nnxi - and it 

t ■ : • • t : : v 1 - ,- t t • t • : t : • 

derives pleasure from the dirt and uncleanness found in the 
bathroom, and it immediately rests on the fingers of the 
hand of a person when he goes in there. Therefore, when he 
goes out, he should wash three times alternating so that his 
hands, and therefore his whole body, are clean to bless Hashem 
in purity. Then his words awaken the Shechina coming from 
below, which draws the shefa down from above. 


Or HaZohar 

“Because of this work, the Book of the Zohar, [the Jews] will 
be redeemed from exile.” - The Zohar haKadosh (3, 124b) 

"The study of the book of the Zohar is a great help to purify and 
to bring sanctity to the soul and even if one does not know what 
he is saying and makes many mistakes while reading, it is of 
great importance to the Holy One Blessed Be He. And we see 
that in regards to the study of the Mishna there are many opinions 
that say that one must understand what he is studying, but when 
reading Tehillim (Book of Psalms) or the Zohar even if one does 
not understand anything at all, it is important and received and 
desired by The Holy One Blessed Be He..." 

- Pele Yoetz, Zohar 

V_ J 


This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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now jiVfity ’an nns - Rebbi Shimon opened the discourse and he 
said: p*« ^nan ’Xis - What does it mean that it is written (Yeshaya 
38:2):hv ffs/r? rpn by vis isvprn jsv - "Chizkiahu turned his face 
to the wall and prayed to Hashem. " This verse is speaking 
about the moment after the prophet Yeshaya came to King 
Chizkiahu and told him, "Get your act together and write your will 
because you are going to die.” The Talmud (Berachot 10a) relates that 
Chizkiahu responded, "This I receivedfrom the House of my grandfather, 
from King David: 'That even if a sharp knife is resting on a person 's neck, 
he should never give up from asking Hashem for mercy. So that is 
exacdy what he did. He turned his face to the wall, the wall of 
his heart, and he prayed to Hashem. After that he was saved and 
another fifteen years were added on to his life. xpn win naa ,nn xn 
.&6b bv nxfy win nam ,xn"-iixn xsrpn - Come and see a revelation. 
How much is the strong power of the Torah, and how high 
it is above everything, xnnixa inntyxn ;xa ion - Because anyone 
who strives in the Torah, rich or poor, smart or slow, as long 
as a person is working hard in the Torah, trying, he will have the 
following special benefits from the connection, nxnnai ’X^ya Ann xi> 
- he is not afraid from those above and from those below. 
Not afraid of angels and accusers, not afraid of evil people or 
other physical dangers. 
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.NI3i' te PP3'» ejV|_ 

epte .taitPp nte bmb Vi n?^ efte NrrniN xnn 
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•• - : • t • v: - •• - : • t : •• -: ■: : • • t : 

.xah? 'NH3 Vi i3i nte N’ntP t6i nma ptexi 


.xteyp ptte pinaa ten xii - And he does not fear from bad 
ailments, diseases and sicknesses, in the world. Tnx 'irrxy |'J3 
' 5 m xtexa - Because he is united with the Tree of Life. The 

: tt • : 

Zohar brought 'above' and 'below' and 'bad ailments', referring to 
the right, left, and middle dynamic. Since Torah corresponds to 
the sefira of Tiferet , which is the balance and harmony of the right, 
left, and middle, it protects him from all sides. This protection 
comes because he is attached to the Tree of Life (the sefira of 
Tiferet in the world of Atfilut) through the Torah, as it comes 
down to us in this world, .x»v te3 rrr» pte - and he learns from 
it every day. The Zohar is saying that the Torah gives him 
special protection when he is busy trying to learn it every day. 
.tatep nix? brab BP -oi piin xirteN xnn - We know that the Torah 
teaches a person to go on a straight path, arp pn xtpy rte piim 
.mw xmn xtete ppixd 'ap - It teaches him advice how to return, 
to do teshuvah , before his Master, to nullify a decree. tesxn 
,mn 'xn te? 1 ’?’ xte npy nunx - Even if it was decreed upon him 
that the decree should not be nullified, for example, if it was 
decreed upon him to lose a huge sum of money, G-d forbid, and 
in the decree was a stipulation that the decree could not be 
nullified, nonetheless, 'xnp m inn n'iy X'te nb\ PP3D ptecx' to 

.xoiy - it is immediately nullified and departs from him 
through the Torah and it does not rest upon him, on a person 
in this world. So we see how great and awesome is the power 
of the Torah. 
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xn 


xoo’ 1 xn'nixa x'pnnti’K'? ttft na 1 ? rr6 ^a ■ns rjai - And because of this, 
it is necessary for a person to strive in Torah day and night, 

again this special connection to the Torah is above time and 
space. When a person gives his whole self over to it, and learns 
whatever he can day and night, he causes a surrounding light 
from which day and night are rooted to come down and then day 
and night become one, nr» 'nyir xp - and he doesn't depart 
from it, meaning, he learns whenever he can and even while busy 
in other pursuits like business or speaking to people, he is doing 
it from the Torah, so he is really never separated from the Torah. 
That level where everything is Torah comes from the 
surrounding light that supersedes and transcends day and night, 
and comes to the special person who gives himself completely 
over to the Torah. sm; irnan Kin xnn - as it is written (Yehoshua 1:8): 
.nb'b' Dtti' iJ mini - "...you should meditate on it day and 

T T T T • T : * * 

night... ” nr» ahanx ix xrrpjxn nra ’nynx w - And if he departs 
from the Torah or separates from it, from either the 
surrounding light or inner light, from either learning Torah or 
being attached to the Torah while he is doing physical things, ii’KS 
.yrn xipxa ahanx- it is as if he is separating from the Tree of 
Life, he is separate from the immortal energy in the universe. 

,t£P "o'? xtpy ,nn xn - Come and see, a piece of advice for a 
person, cpa> Napa vb'yhn xnapa npy x'pajp ’ya n’Diy bv xppa ppo in'K na 
- when he goes down on his bed at night, it is necessary for 
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him to accept upon himself the kingdom of above, with a 
complete heart rrstten xrnps ppisj? noah? xappx'p - and to give 
before Him, to deposit his soul, because his soul leaves him 
when he sleeps. As soon as he gives it over to Hashem, it leaves 
his body and travels up to shamayim , and does not get interrupted 
by the obstacle course of other forces along the way, apritpN Tffi 
.n^y pta^tf xh pttf'3 pnn bsm pti^a pino bsa - and immediately he is 
saved from all bad ailments, from all bad spirits, so that they 
should not cause him any suffering or reign over him while he is 
sleeping, rnxip’ Napa 1 ? "js n'Dpya Djp xps:o - And in the morning 
when he gets up from his bed, it is necessary for him to 
bless his Master ,x\jd Anna rrppn 'lag i|pph rrrra 1 ? by'nb\ - and to 
enter His house, the synagogue, and to bow before him in 
His palace with a lot of awe in this connection, rrrife ja “iroi 
ptppp jnax pjxia xta'y asp - and after this he should pray his prayer 
and he should take advice from those holy Fathers. The 
highest form of prayer established for us is called the Shmonei 
Esrei, or Amidah. Its theme appears in the first blessing: Elokei 
Avraham, Elokei Yit^chak, Elokei Yaakov. We acknowledge that 
Hashem is the G-d of our three Patriarchs: Avraham, Yitzchak, 
and Yaakov. Through praying the Shmonei Esrei, a person draws 
upon himself 'advice', which corresponds to the sefirot of Net^ach 
and f-lod of the three Patriarchs' Chesed, Gevura, and Tiferet, which 
is a light through which we are able to know how to connect to 
and feel the link with Hashem, 
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( n n 2 nw ,:rn:n - As it is written (Tehiilim 5:8): ninny's 7/7p b‘DN fIDn 313 yw; 
. y/wrp W~!i? ‘pyn by - "And I, in Your abundant lovingkindness, 
I will enter into your house, I bow down to Your holy palace 
in awe of you. "These three levels of 'abundant lovingkindness', 
'enter into your house', and 'bow down' hint to the three 
Patriarchs. When we pray, we are praying for this connection 
since each one was a type of vehicle, a merkava, to transmit 
Divinity into the world, to recognize Hashem. Avraham 
recognized Hashem's Chesed, and Yitzchak recognized Hashem's 
power of Gevura. Love and awe. Then from Yaakov, we 
recognize the balance and how to connect things from above and 
below. Through the recognitions that the Patriarchs brought we 
can merit to the root connection of the Torah that the Zohar is 
speaking about at the beginning, that transcends time and space, 
which is to be with Hashem at the highest level, to have the 
highest connection all of the time, both when doing internal 
spiritual work - meditation, prayer, learning, and external work - 
business, travel, and interpersonal communication. 

Or HaZohar 

"Our Holy Master Rabbi Chayim Vital, may his merit shield us, 
in the introduction to the book Etz Chayim, warned the students 
of the Torah, those who listen to the Word of G-d, the great 
obligation they have to study the hidden Torah [Kabbalah], and 
the great punishment for neglecting its study, because one hour 
of this study does the same as thirty days of the study of Pshat 
(plain meaning of the Torah)." - Kisei Melech (on Tikunei Zohar 30, 73b) 
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From the story of Creation, the story of Genesis, the last verse 
(B'reishit 1:31) says: ' .Dtox tel fnttrn awtyn ifa'i "And it was completed, 
the heavens and the earth and all of their hosts. " "ity^s ’n 

t t : v • • 

a 6 r---> nns - Rebbi Elazar opened the discourse with a verse 
(Tehilim 31:20): .D7S 'J3 7JJ %'3 D'DiHj fibVB fNT$> fim 7&N %M3 J7 HD - "How 
great is your good that you hid for those who fear you, that 
you accomplish for those who trust in you, in front of 
people. " ttfi “o'? sna sin ipa strip pin sn - Come and see. The 
Holy One Blessed Be He created a person in the world, ppns 
pirns sipnnspi ppin^iaa uhvj pno 1 ? - and he set him to be 
complete in his service and to fix up his ways, snini 1 ? ’apn pja 
sppr^? Sin ipa strip rpn nsA* - in order that he should merit the 
supernal light that the Holy One Blessed Be He hid for the 
tzaddikim. A person connects to this supernal light by doing the 
right thing according to the Torah, by serving Hashem, nsn nop 
(id rw) ,“1DK - as it says (Yeshaya 64:3): rtStiab n&jr into* n ™7 jv 
- "No eye has seen Elokim but you, which you will do for 
someone who hopes for you. " 
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.ntp-M? ,«nlTO wi-in 1 ? vi 12 b '?r (tfl 12 ’Pt K"D) niaa - And with what will 

a person merit to that supernal light? With the Torah, 
because Hashem laid that light in the Torah! When a person 
learns Torah in this world of limitations, he connects with that 
Endless Light, the Infinite Source. 'ar N»i' srpTiKn innpsn ;xa i>np 
,'nNp Koi)yn Njbpn n'i> 'inai> - And anyone who strives in the Torah 
every day will merit that it, the light, will come from a 
portion in the World to Come, ,paio axn Oxn r\b atfnn;i - and he 
will be considered as if he builds worlds, no by panx NrpTiNa xrn 
ibnritpN'i - Behold, with the Torah the world was built and 
completed, built from its inner light and completed from its 
surrounding light. When learning Torah, a person is accessing the 
root creation energy of existence. Thus, it is considered as if he 
builds the universe. Why? Because Hashem created an imperfect 
world that can be perfected through learning Torah, which is 
likened to building and creating it, a ■bm ,3'nan Kin Nnn - as it is 
written (Mishiei 3:19): nppns ” - "Hashem, with wisdom... "which 
is the Torah, since Torah is called Chochma , and comes out of 
Chochma in its root, fntt 7 pj - ”... established the earth... "which 
is Malchut, ,nmri 2 a\?& /JD - "...he established shamayim with 
understanding ■, "the heavens, which is ZerAnpin, from the light 
of Bina. Thus, Malchut is established with Chochma, and shamayim, 
Zer Anpin, is established with Bina, 
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(n 'to) ,n\np' - and it is written (Mishiei 8:30): post ibps rmtt\ - "I was by 
him as a nurseling... ", Hashem used the tool of the Torah to 
create the universe, av av D'pWptp nypsi - "...and I was frolicking 
by him day by day, " two thousand years before the world was 
created, .an c ,s pi pia^y bbyp na nantpxa bi\ - And anyone who strives 
in it completes the worlds and makes them endure, meaning 
that everything is perfected. His life, which is the universe, 
becomes complete through learning Torah. 
r xt 2 pj Kin npa xtiHp T2V Kirna ,an kpii - Come and see. The Holy 
One Blessed Be He made the world with ruach (spirit), Krona! 
,Kn"0_iK2 [Kyha pjxa Kirn ,K»"jnn» - and the ruach endures, the ruach 
of those who speak in the Torah. There is a living spirit inside 
of the Torah, and when a person says the words of the Torah, 
this living spirit, Mashiach energy, immortality, Divine Inspiration, 
connects with and speaks through him, which enlivens the 
universe and connects it to its inner source, yana 7 ana Kirn jatp ‘rai 
,aa_ 'aa - and how much more so the ruach of the breath of the 
children in the house of the rabbi, the cheder. Since their breath 
is pure, the words of Torah they speak cause tremendous light 
of the Shechina to be revealed in the universe, and the world 
stands upon their words. The Zohar now explains the verse with 
which this piece started (Tehilim 31:20): .rgnsy saw An jjw an no - 
"How great is your good... " that is hidden, psrb - "... to 
those who fear you... ", 
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.nxtsn 'i?ni - to those who fear sin. A person who is 
concerned not to do something against the Torah is constricting 
himself for the honor of Hashem. Therefore, measure for 
measure, what Hashem originally constricted and hid becomes 
revealed to him. ’3 D'Dinb nbys - "... you have done for those 
who hope in You. " nbvs 'x» - What is "done " ? .n'tfxim xiniy xi 
- This is the work of Creation. Hashem did the whole thing 
for those who are hoping for Him, connecting to Him. i»x xax '21 
,}iy p XI - Rebbi Aba says: This refers to the Garden of Eden, 
xin ij'i2 xttfip rr6 I'py xrmaixri xni - Behold, with great 
craftsmanship, the Holy One Blessed Be He, made it, the 
Garden of Eden, .xi'itii xrnpp xyixp - in the world, the same way 
as above. The lowest part of the Garden of Eden is actually in 
this world, and it is connected in a line with all of the levels 
above, which are completely spiritual. Why did Hashem do that? 
X'jp'Ti n '22 xspnnxi - So that the tzaddikim should be strong in 
it, in the Garden of Eden, because after they leave this world, 
their souls go there. They are strong because they are connected 
to Hashem. 2 'npi xin xin - As it is written (Tehilim 31:20): fifes 
yj? yj ,12 D'pinb - "...that you accomplish for those who 
trust in you, opposite people, " Hashem did this for people 
hoping in Him their whole lives, that their souls merit to be in 
the Garden of Eden until the time of techiat ha meitim, the Revival 
of the Dead, .DiXoia) 122 X2n xni - because it is opposite people. 
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.ptpnp ptf^y nil KnriK'i - And for our sake, the place opposite the 
high holy ones, the souls, onx pa ipi xtiyp jny }| pyaty ’an npx - Rebbi 
Shimon said that the verse is referring to the part of the Garden 
of Eden that is above, this world, when it says "opposite 
people ", .pnpspn xmin payn Kpppy Hp KaPanxp (pn dpn pa la kirk i^bki) PD _ to 
gather in it the tzaddikim who do the will of their Master. 
After the tzaddikim die in this world, their souls go to the lowest 
part of the Garden, which is actually in this world. On Shabbat 
and Yom Tov, the souls ascend through one pillar in the lower 
Garden to the upper part of the Garden. The above explanation 
of the reward in the World to Come is how the hidden light is 
given to a person. 

Now the Zohar will explain a verse in the Creation story (B'reishit 
2:1): ,-lby - "And they were completed... " 

.xnrtip p-piyi x^y'pp ppaiy iPap - That the spiritual work above and 
the physical work below were completed, pwriiDW&n - "... The 
heavens and the earth. .. " .xnm vhryh - above and below. There 

t - : t : 

was complete oneness, harmony, alignment, and unification, pn 

nrcaty Nirnihn Krmawi x-Qiy ion pyatf - Rebbi Shimon said: The 
work and the craftsmanship of the Written Torah x-niyi 
.ns Pyyy’ minn Nnwawi - and the work and craftsmanship of the 
Oral Torah were the spiritual creation which Hashem completed. 
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"The heavens" refer to the Written Torah which is the root of 
everything, thus it is above. "The earth" refers to the Oral Torah 
which concretizes everything and gives you the fine, practical 
details and application of the Torah. As we know, Hashem 
looked into the Torah and created the world, thus the whole 
world comes out of the Torah. Rebbi Shimon is showing us an 
allegorical understanding of the verse, that through Hashem 
completing the creation of the Torah, the world automatically 
comes into being. csxx hi - "... and all of their hosts. " were 
also completed, .rrrirti d’js cppp xnmiNp psx xryrixn ’ms ;pK - These 
are the details of Torah, the faces of the Torah, seventy 
faces for the Torah. The Zohar now gives a second set of 
interpretations of the same verse: yby - ” And they were 
completed... " .xns xn ibsn'px' ’im’pnxp - They endure, and are 
included one in the other, pwi D'nttf - "...heavens and 
earth... ” hhy ms - The detail and the general principle, b>? 
,DN3X - "...and all of their hosts, " ;sxp» xnmixp p’pn xnmixn ’n 
.xn’ni&n - Secrets of the Torah, the things that are called pure in 
the Torah, coming from the side of kedusha, and the things that 
are called not pure in the Torah, coming from the left side. 
Thus, 'And they ivere completed ...means that Hashem drew a line 
so that everything in existence can either be on the good side, or 
on the opposite. This world is a place where it can be both 
possible to recognize Him, or completely impossible. Through 
making that distinction, we can know how to act in the world, 
and to choose to connect to Hashem in everything. 

This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 





25 


pn 


B'reishit Day 5 


“int 



dtdt .nst? ama^ aapa^ ima^ wtpn Klips 

,D"1N ntPM .WniOTD 120^3 DIN HtPM 

tt v •• : • : it v t 

unions rmy ,uahia .xapw aai bbs Nsnitya 
tapm OABtfi ;yny twann niddd am /edid 
,tn by ni oni ,*nn xsmsft iwtn naa .aaoa 

t ~ t t: tt t: : 1 • : t: 


In the Introduction, the Zohar illuminates fourteen mitzvot of 
the Torah. This is the ninth. .KSija pP amppi pappp [rrpp nxjrttfn snips - 
The ninth mitzvah: to favor the poor and to give them a 
portion. mrpT - As it is written (B'reishit 1:26): •nnnis vp&D din ntow 
- . .let us make Adam in our image, in our likeness.. . " The 
Zohar explains: ,d"in n&jn - "...let us make Adam... "bby ssnit^p 
.sspi3i npn - from a general partnership of male and female. 
Hashem is utilizing male and female aspects above to create a 
human being. The "us", indicates duality, the intrinsic dichotomy, 
that is Man, who has a soul and a body, implied in the terms 
"image" and "likeness". - "...in our image,... ". v rny- Rich, 

or wealthy, referring to the giving male aspects of the spiritual 
worlds utilized in the creation of Man. ,uDHDJD - "...in our 
likeness. .. " .nppp - Poor, which is the receiving feminine aspect. 
Both of them come together . /mny smirrn snppp snp - Behold, 
from the male side comes the rich, giving energy of the 
universe, .mdd a sspin smtsstsi - and from the feminine side comes 
the poor, receiving energy of the universe, .xnn xsmtip pax*! nop - 
Just like they are in one partnership, ,xt by XT Dm - and have 
pity on one another, 
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xnb xi :rrn - and give to one another, ,^p fipp - and they 
give of them goodness, there are three terms here, referring to 
Chesed, Gevurah, and Tiferet , all giving, xnnb t£P ns ippipx ’?n - it is 
thus necessary for a person below ,xnn xmnp X3ppp , i XTny pnab - 
that the rich and the poor should be in one attachment, they 
should give to each other and realize that they are helping each 
other. The rich is helping the poor physically through giving and 
the poor is helping the rich spiritually by giving him the 
opportunity to give, .xnb xn xsita nxbpfp xnb xi snpbi - and they give 
to each other and are benefactors to each other. 

The Zohar continues with a verse about the Creation story (B'reishit 
i:26), to show us how special Man is. 'w a‘n njyp nyi - "And he 
shall reign over the dish of the sea... "What is the significance? 
,K 2 P :2 nbbtin X13D2 iron pn xn - We saw this secret in the Book of 
King Shlomo, an ancient text still extant in the time of the 
Zohar. Words of wisdom from the wisest of all men, cm |X» bpp 
,X2bp xryinp pppp by - that anyone who has pity on the poor with 
a good heart, a person needs to give with a good heart, pritPp xb 
.ptbxpn Dnxn xipipp nbyb ppipri - his image will never change from 
the image of Adam HaRishon, the first Man. Just like the first 
Man is created completely in the Divine image of Hashem, a 
person who is giving, which is the nature and essence of Hashem 
relative to us, is becoming like Hashem, and thus, 
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that giving person will never fall to being animalistic or 
sub-human. We can choose whether to be on the level of animal 
or Man. ,mp mcnnK c"nKn Kppvnn jvdi - And once the image of 
Adam in inscribed in him, .KUpvn xinra Kiaiin pna ic by city - he 
reigns upon all creatures of the world by virtue of that 
image, it™™) ,cnpn Kin Kin - As it is written (B'reishit 9:2): nynm aysyim 
'vi [-nsn jvn bs by my - "And your fear and dread will be upon 
all of the animals of the earth. .. " mphriKn Kppvn Kinna pinm pyt inip 
,PT*a - They all tremble, afraid from that image that is marked 
in him, K’iya Klips Kin ktj pjp - because this is the best mitzvah, 
the mitzvah of t^edaka, giving to the poor, cnKn mispPnp tip 13 KpincKi 
.pmps nKtp ip by - for a person to ascend to the image of Adam, 
to be spiritual and to shine out through his face, .pmps nKtp ip by - 
more than all of the other mitzvot. This is the one that makes 
him most in the image of Hashem. 

ji K3a - From where do we know this? .TiinciCiC - From 
Nevuchadnetzar, the King of Bavel (Babylon), who destroyed 
the First Temple and exiled us to Bavel. ,Koin Kinn cirri c.t by pK - 
Even though he dreamt that dream which foretold his 
downfall, pcpai [me mnn Kic? ip - as long as was favoring the 
poor, 
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•ppd^ n rr^y xptp - his dream did not rest upon him. The bad 

message in his dream did not affect him. jrrb? x^n Xttto xry “rtaxp |V3 
,'}2onb - Once he took an evil eye to not favor the poor, prrp no 
com-,) - As it is written (Daniel 4:28): /V) ssba a33 snf>a lip - " While 
the word was in the mouth of the king. .. " foretelling that he 
was going to fall to being subhuman, .xttP aa ja ‘rntax'i nppi'n pnpx to 
- immediately his image was changed and he was driven 
away from people. He became like an animal for seven years, 
living in the fields, and not even knowing where he was. ^3 jpTi 
.din niPVl- Because of this it says: "Let us make Adam... " 3’n3 
,pptw X3H - Here it is written ’Doing', or 'Making', from the 
same verb root that the Zohar will learn from in the following 
verse: pm) nnn 3’n3i - And it is written over there (Rut 2:19), when 
Rut was receiving t^edaka through gleaning the leftover grain the 
fields of Boaz. She said to Naomi, her mother-in-law: itfs tD'sn Dir' 
jpi3 an 7 iw 'typp - "... the name of the man who I worked (did, 
or made) with today is Boaz. ” This is referring to the t^edaka 
relationship between Rut and Boaz, the receiver and the giver, 
just like 'making' or 'doing' is t^edaka in Rut, so too, 'making' or 
'doing' in the creation of Man is t^edaka. When Hashem said, "Let 
us make Adam. ..", He is implanting in Man the ability to give, 
which is the nature and essential essence of what a human being 
is and how he fully expresses his Divine image. 
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xtpa pan pax mb?: ,rm£ Diiiat irni-n npx 
pin ;x» xr:n .prana a«h ;n» tn .arrant 
Tpixn ;xo nxn6n .nna ana n'xn pans in «an: 


ktidi NBPnp^ ^Nity iaa t6 ny xnatPn «psaa N-ntP 

t : • : t ,# : •• t: • t t ~ t ~ ~ : »t : • : t~: 

np^n 1 ? aarm xn£ nnan 

ItT • " • .... T • *T * 


,n3“p^ oim arnian nox - Our Rabbis of blessed memory said: 
.arran^ xt^a pana pax xn^n - There are three who cause evil for 
themselves, .rry-u tap^n jxo in - First: One who curses himself. 
,ma ana rrxn pins ix xona pin jxa xran - Second: One who throws 
away bread or crumbs that have in them, that are at least the 
volume of an olive, a kazayit , which is the minimum measure 
from which pieces of bread are considered significant. Even 
crumbs should not be treated disparagingly, xritp Tpixn ;xa nxn^n 
xnattH xpsaa - Third: One who lights a candle when Shabbat 
leaves, Mot^aei Shabbat, (a.k.a. Saturday night), xttPnp^ bvcw) ataa x^ 1 ny 
xnon - before Yisrael reach the Kedusha d'sidra in the latter 

t : • : 

part of the nmariv (evening) service, which is reached when it is 
fully night and Shabbat has technically ended. But, as long as the 
main group of people in the city are still praying and have not 
yet finished the Kedusha d'sidra, a person in the city lighting a fire 
causes a lighting of the weekday energy before the congregation 
has spiritually let go of the energy of Shabbat. This is considered 
a defect, as we will see: xp^nx^ osrrn xia^ D ,, “ipn - he causes the fire 
of Gehinom to be lit 
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Dan'Jia rvx xron im /imot siaa iv ’xm 

T . ..- . T : - : • t t t ~ t ■ : 

rp> oaraa ptyuin paw ,ninaty ^no xjri pax*? 
nwi rrt> now ,m»» xtao vb ly xntf Tpixi wnr6 
■spar eiias d« 'ui naa rbzbv n^ta^tata " nan m 

• i t : • ' t : v t t •• : ■ . v : ~ : t: •• • 

.on; nann ppx ^x nna naas 

iv xnaty p'sa na wna xp^w6 wn nix' i«h paa 
un paa .xeo bv ^naoi xnte Exits’' ^naon 

,wn natf njdt wnn 

t - t : • 


.’imat xaa xP ny xiaa 'XPQ - with this fire that he lit before its time. 

;■ : • t t t - t - : 

,nlnay ^na xjpi psxP mrraa rvx nmn nnn - Because there is one 
place in Gehinom for those that profane the Shabbat, paxi 
oarna pynayn - and those who are punished in Gehinom, for 
profaning the Shabbat, ,rpiat xaa xP ny xrity Tpixn XinriP piph - they 
curse the person who lights the fire before its time, rv6 npxi 
(as rw> - and they say to him the verses (Yeshaya 22:17-18): ” ran 

'vi 12V nbivbiv - "Hashem will move you around\ will move a 
person around... ”, .oyv nvni pis by m3 nsvy jpvr <7 ivy - ”.. .He will 
walk around the whole world, wandering... ”. 
xroty p’sa 13 x-na xpPpxP xan nix; ix^n paa - Because it is not fitting 
to light a candle when Shabbat ends xnipya ^nty; ^nayn ny - 
until Yisrael makes a separation, a verbal Havdalah, between 
Shabbat and the coming week in the maariv prayer .xaa ‘ay ^naaa 
- and makes a separation over the cup, the second verbal 
Havdalah which marks the separation between Shabbat and the 
week, the holy and the mundane, with a cup of wine, spices, and 
the special multi-wicked candle. ,Xin nay xjpt Xinn nyp p:a - Because 
until that time, it is still considered Shabbat in spiritual reality 
even though it is technically after nightfall which marks the start 
of the next day, 
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sea by rFiaci snpra .xiby ta^ naan ntsiipi 

t” - * • •: - : t : tt • t t ■ : t •: 

bs pirn 'dv by ppnxi piato pax by\ fpT 1 rax by 
.npy yonxi rranhsi pnnt6 a'rv im in 


taPtai iynx trip ,x»i' talpnxi unat? bxy iai pa 
xnwsi ij? ,rrPn xrmtahtato 'lynx hm r xabyy 

T - ; - - •• • t t : • •• - : • : t : t : 



tontar maxi wot ij? amniP pan *6 

•• t: • ••: t : t : • ■ ■: ■ : 1 • : ■ t 


.xaiy lybw natyi naiip - and the holiness of Shabbat reigns upon 
us. xeo by p^iaai xnytpi - And at the time when they make 
Havdalah on the cup, pi’Ti pax by - all of those hosts, troops of 
angels, ,^ni pv by jpnxi piyp pax by\ - and all of those camps that 
are appointed over the days of the week, rvnnx6 3 \t ini in by 
.n^y panxi nines' - each one returns to his place and to his 
work that he is appointed to. On Shabbat, the wicked in 
Gehinom also get a day off and the fire of Gehinom ceases. Then 
after Shabbat, the fire is relit, and all of the angels return from 
their special Shabbat posts to reassume their weekday posts. It is 
critically important for a person to not do anything that will start 
that spiritual process prematurely. 

,xav tyijpnxi xrQtp bxy iai pa - When Shabbat enters and the day 
is sanctified on Friday evening through the Kiddush , lynx tyip 
,x»^>ya tffj’tyi - holiness is awakened and rules the world, ‘lim 
,n^i xniJta^tap ’lynx - and the mundane departs from its reign, 
it goes to the side and cannot express itself, xi xraty ppn xnyiy iy 
.in’pnxi papn - until the time when Shabbat leaves they, the 
angels, do not return to their place, xrotf ppr; p by f]Xi - And 
even though Shabbat left, it is nightfall, in^inx 1 ? papn xi - they, 
the weekday angels, do not return to their places, do not 
reassume their posts, ‘pxiP npxi xiat iy - until the time that 
Yisrael says: 
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,P^fidn tshp n? trip pa Vnaan p nnK pro 

irrnntb prni pnpna brn w by monir ppieto 


.rrby npsnsn mtaa by im in by 


.binb tPyp pi bppyn « nns jn2 - "Blessed be You Hashem who 
divides between the Holy and the mundane. " ,pr>npx trip pip - 
Then holiness ascends, ^rn w by wiiantn pntitoi - and the 
camps of the angels that are appointed over the days of the 
week ’irmnx'? pappy pnyna - are awakened and returned to their 
places, .rrf?y "ipsnxp rnaa by nrn in by - each one on its watch that 
it is appointed over. The main lesson here is not to make this 
change happen prematurely, as discussed above. 


Or HaZohar 

"Studying the secrets of the Torah is a great help for the 
understanding of the revealed part of the Torah." 

- Rabbi Avraham of Slonim, Sefer Torat Avot 

"The Vilna Gaon insists a great deal on the holy mitzvah of 
learning the secret parts of the Torah, for the merit of this 
mitzvah brings the redemption closer." 

- Rabbi Chaim of Volozhin, introduction to the Gra’s commentary on Sifra Ditzniuta 

"It is a great obligation incumbent on all Yisrael to study the 
Zohar haKadosh every single day, even when it is said without 
understanding, for this build worlds and he purifies and sanctifies 
his soul and there is no limit to the greatness of his reward 
because through this he brings redemption closer and brings great 
pleasure to His Creator...Therefore everybody should at least 
study five pages per day of the Zohar haKadosh." 

- Tzavaat Rav Meir Schwartz of Faidhotz 
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w onnwi yro ,Nran NrroM 

t • : t t: • tt : • t : ~ : 

Kni?^ K'nm .'sn by by J3i?nn 

t ~ • ■ : t - t: - t: - — : • 


t : 


lotitp ,Knvnna insOi Kjrni? xtianK 
.’kti t«n ntin Krrm?Di ,tmp Kirnm Knvnni 

t - ... t T : 1 t ••: - *t • - : t t : v : 


This excerpt from the Zohar in Parashat Yitro is intended to be 
the Shabbat (the 7th day) reading for every single week of the 
Zohar Chok LYtsrael cycle. It discusses the Shabbat meals. 

xrrpiyoa ,KrQtin kovs - On the day of Shabbat, about the 
Second Meal, (n.w S’ns - it is written (Yeshaya 58:14): WJ1J1 ts - 

"Then you shall delight upon Hashem..." .\kti_ (” by - 
". .. Upon Hashem. .. ", certainly. ' 'Hashem " is referring to 
the four-letter essential name of Hashem: Yud and Heh and Vav 
and Heh, which corresponds to the sefira of Tiferet , which is Zer 
Anpin of At^ilut. "Upon" is referring to Keter. K^|pK xrw K'nrn 
,Ktnnp Kjppy - At this time, Atika Kadisha is revealed, pa^y tnSpt 
,Knrnns - and all of the worlds are in bliss, Kjpnyn Knvnrn \yhyi\ 
,pnsy - and they make the completion and bliss of Atika , 
which means the lights of Keter spread out and are elevated to 
that dimension and state of love, goodness, and happiness, and 
all judgements are sweetened, .\kti_ Kin rpjrn KnTiypi - and certainly 
this is His meal. At the time of the second meal, the King gives 
out all of his treasures and everyone puts on royal garments and 
are able to act in the highest, most regal way because the light of 
Atika is spreading out and raising everything, i.e. all of the 
part^ufim, up to its level. 
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r6m Trtaxm rrro .xraitn nxn^n xrmuoa 

: • : t : : t t • : t t : • 

,psx Ti?n xirrop xvi nt .yax apr 

xirro ,p»v xmp inioi .srna'^a 'inn 
pVx xa^xh ,n'miPDa nra£ &i ia ’i?ai .pianis 
xinn ,xn»^ xrmaTiD ttwd nrxi prnwo 

t r : t t •• : t : •• : •• t : 1 • : t : 


,xvi pr6n xm ,nNf>p xmiDTiia n ,^>xKsm xttfnp 
,-i»x ^a apai .nhjtti Dpaia miay naip pain xh 

hunter aa pai ts 

•• 7 • • •• • I •• • •• 


(n 1 ? mntu) 


2 TI3 ,xrflttn nxn^n xrrnyca - About the Third Meal of Shabbat, it 
is written (Yeshaya 58:14): . fix 2pjr nhm fnhpsrri - "...And I shall feed 
you the inheritance of Yaakovyour father... "Tyn xnTiyp X’n xt 
. xn'y’pp’p ■nrn ,psx - This is the meal of Zeir Ampin, which is 
complete. ,ppT xirttf in'ppl - And all six days, the six sefirot of Zeir 
Anpin, .|p“anp xinnp - are blessed from that completion. , y3 ! i 
,rrnTiypp nna^ yp ip - And a person must rejoice in his meals, 
ynTiyp p^x xp'ptPx^ - and to complete these meals, vrriyp prxp 
,xn»^ty xrmp’np - that they are the meals of complete emunah, 
,^x"ityn xtPnp xinn - of the holy seed of Yisrael. xm ,nx>>y xmovia •h 
,X’ n pr6n - This highest emunah , their connection to Malchut, to 
the Shechina, is theirs, .rrihrpi D'opis rnipy npiy pisyn xh - and not to 
the nations who worship stars and constellations, the 
idolaters. o*n™>> ,ipx ng - Because of this it says, (Shemot 31:17): 
.btpjtp '13 f3i '1'3 - "Between Me and the Children of Yisrael... " 
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paw pjntonttftt , 1 'Vk 'irriypa ,nn xri 
’:a nran ,Katen Kb'nD mw .Kate ':a 
nn« ,vra» «m^D nn n'm ?n»i 

K3^>» '3313 IKtil !WU ’tilKl KmD'aS 

T : - ••: • t : •• r ••: - : t ••: t • : 

in^i wn Ka^pn K^a'n ':3 d ikVi ,kih ;-ik>>i? 


KiDin ntip pan''! .Kin ^otsn KtP'np Kima 

.'ui oarm K3'i r6m 

: t • •• : t • 1 • • - : • 


,nn xn - Come see a revelation. Statin piniantPx ,|^x vyriypp - At 
these meals, it is deemed on Yisrael .xa'pp pa p2 ,, i<“n - that they 
are the children of the King. ,xa^>pp xPp’np prxp - That they are 
from the palace of the King, that they have a vessel to receive 
connection to Ain Sof, to actualize what is intrinsically inside of 
them, that it should become experiential and expressed in what 
they do in the world, that they can do external, physical activities 
and be connected to the Shechina. ,xrnip , 'np pa prxp - that they are 
the children of emunah, to spread out the light of Mcilchut in 
the universe, prrpp xrnayp in npsp jxpa - and one who has a defect 
in one of the meals, which is his root connection that can 
spread out into the world, ,xWrt> xnaopp nnx - he shows defect 
above, ,xin nxip* xapp pap ixPp rrp-p nnxi - and he shows that he is 
not from the children of the supernal King, Kappp xPp’n pap ixpi 
xan - that he is not from the children of the palace of the King 
because he does not actualize the meal and thus does not allow 
the root connection to manifest, even though he has it inside of 
himself all of the time. He therefore appears as if he does not 
have the connection, which is a big blemish for him, xjntp ixin 
.xm ‘rxntpp xtpnp - that he is not from the Holy seed of Yisrael. 
,;pp rtirn xnpin rr6y parn - And they put upon him the 
seriousness of three issues: .'ui narrn Na* , i - The 
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pirf? tttt in 'i?a ,pam piat -ixtp in^aa ptn xni 
avr xVi pVrtrba 'in sin w :i3onb 'ina^i 

• t t : : • •• - • : ••::•: 

nn avr xh pin 'iiirba nm pan rrtftip pm£ 

• • t t : ••- : • t : • " 

tihs cans by zhs TPiti O uxTti) ,2 to n'by .x-inx 1 ? 

• ••••• " • •• • • «• • " •• it T T" • T • 

• ••• •• • • I i • i , 

dtp t6i aa by IK pin xnatt>a vrx 'to .oa'-in 
,parn p:»t ixtpa ,xtp3ii? n'^p pair xb ,xin>6 
tiha xh ,iDttp oa'an tins .oa'an bis a'nai 

.d arotf 


Judgement of Gehinom, etc. The other two are the War of 
Gog and Magog and the Birthpangs of Mashiach. 

,tprn piiat ixtp in^aa ptn xrn - And come see, in all of the rest of the 
Holy Days and Festivals, pir6 t£P ia 'ya - it is necessary for a 
person to rejoice Pppa^ 'inia^t - and to bring joy to the poor 
who are your guests, piling 'in xin 'XI - And if he rejoices alone, 
pjapa^ a'tr xii - and does not give to the poor, 'inin^a xni pap n'tPiy 
pin - his punishment is great because he rejoices alone, t6i 
.xinxi nn a'tr - and does not give joy to another. ,a'na npy 

- About him it is written (Maiachi 2:3): .ayyn lift. s oyjp b>v lifts vry? - 
"...and I will spread excrement on your faces, the 
excrement of your Festivals.. . " pin xnatpa in'X 'Xi - And if on 
Shabbat he rejoices, ,xinx^ a'rr x^i aa by f]X - even though he 
does not give to another, ywyv yby pan) xi - they will not give 
him punishment, ,pani piat ixtpa - like on the the rest of the 
Holy Days and Festivals, .ayyn tfi3 a'nai - as it is written, 
”... excrement of your Festivals... " .DDnzw trIp xSi ,i»xp Dpyn tths 

- It says, "...excrement of your Festivals...", and not 
"...excrement of your Shabbats...". Through the verse 
specifying Festivals, it is excluding Shabbat. 
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natf .ntfs: nwty amirtm as’ttfin (r tpuot 1 ) rrra 

T - • : • : - t : t •••••-: v •• : t • : 

.7»Np t6 

" T *T T 

bi mtstoi .bntF 1 ’ja rai - ra ,a’na 73 ’3’3m 

T . * " T J ' •••»•• ••• •• i •• • • 

tip -ib nti ran’ ,Knatya rontfN Nrmo’na 
,na iD’b bn Nnatw ,nxb ,N-inN njWj 


T T 


T T 


T T 


T T 


mnm - And it is written (Yeshaya i:i4): .vtoj nsity oypviy ayipin - 

"My soul despises your Rosh Chodesh celebrations, and 
your Festivals... " .iax£ xb nap ibi - And it does not mention 
Shabbat. Since Shabbat is a light of Chochma , a special time when 
everything is one, there is no level of judgement that needs to be 
sweetened or given to another. But Yom Tov (Festivals), is a light 
of Bina which is the root of separation. From Hina comes the 
world of Briah, which is after the world of Atpilut (the World of 
Unity, which comes from Chochma). At Yom Tov , giving to the 
poor is what sweetens the power of separation and reveals 
oneness. 

tp py yp ,2’ns pa ppm - And because of this, it is written: 

"Between me and the Children of Yisrael... " Shabbat is all 
oneness and unity, like one complete picture. Therefore not 
giving to another, even though it is great to give to guests on 
Shabbat, it is still not a defect. But on Yom Tov , there is no 
complete picture, just a collection of puzzle pieces which are 
separate and need to be put together to make the one picture. 
Thus, it is necessary for one to give to another, in order for the 
pieces to fit together so that the picture can be completed. From 
amidst the diversity shines out the unity. nantyK xrmp’na bp mtPm 
,Nnama _ And because all of emunair the revelation of the 
Shechina, is found on Shabbat, Malchut. , ,xpnx xnotri tri lap rb pan’ 
- they give to a person another neshama (soul), ,nxb Knapp 
,na latip bp Knapp - a supernal neshama , a neshama that has 
all completion in it, 
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.nattf no .nattf np« na ’wai .nm mbyi «mna 
.'iitsD ^>ao ubvt vrxn ,xn -ria xtsnnpi 

: • t • • : • : t : 1 •: t : 1 : t: 


-itf? rtf? ’ii. .sin rja 'tni. ,’pl’ ’an nan 
sninn tsoi .Ktsnip sa^on sninn Duty's 
amaxn ttwd .Knuono vtwd n^n pVx .rrtfn 
xnupnp nn by nn inbi .ina ppa apin pnr 

.moo bya ,Mnia^Bi 


pnxn xp^yn xpynp - in the same way of the World to Come, 
drawing from Bina, a very high level, an awesome connection. A 
person gets an extra boost on Shabbat. .npp> npx rjp ppai - Because 
of this, it is called Shabbat. .xn rpp xtynpn xptp .npty mp - What 
does 'Shabbat' mean? It is the name of the Holy One Blessed 
Be He. .’inpp bsa D'bui m’xn xptp - The name which is complete 
from all sides. It includes everything, all of the part^ufim and all 
of the sefirot. 

,xin ip ’xn ,’pi’ an npx - Rebbi Yosi said: Certainly it is the way 
it is. .xtynp xa'ron xmnn D’^x x'n ~ab Pi’ 1 ? m - Woe to the person 
who does not complete the bliss of the Holy King. He does 
not allow the Ain Sof, expressing through Atik, the partspf of 
joy and bliss and pleasantness, to express through the sefirot. He 
does not actualize that connection, that flow, .n’j?n xrnnn jxpi - 
And what is His bliss? .xrmpnp ’nnyp n^n p^x - These three 
Shabbat meals of emunah coming into Malchut. pnr cnnpxn ’rrnyp 
.np ppp ypy’i - The meals of Avraham, Yitzchak, and Yaakov, 
Chesed, Gevura , and Tifieret of Atfilut, are included in it. nn mpp’ 
.’inpp bsa xrmpnp nn by - And it is all bliss upon bliss, 

surrounding lights upon surrounding lights, all of the sefirot and 
part^ufim, from complete emunah , into Malchut, from all 
aspects of the parfiufim and sefirot , up to the Ain Sof. 
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n» P? ^?1 ^nnx piapna xoi’ p-ina ,xixn 
,x»P pnra .pian pin -ixtP ^>aa 'an ikVi 
t6i,pja?nx pip bs ,KDi' pina .prri Din'in xjrjn 
pntapa x-itapnD xmix x»i' pnna .xa^pa pnpna 
tnNaa ,p»ntpx xgiisni xnirin ,Nai’ pnna .pa^tP 

.pa^p ptParn. 


,jrn« pfcyna x»v pnna ,xixn - It is taught that on this day, the 
Fathers are crowned, Chesed, Gevura, and Tiferet, with the 
surrounding lights of Chochma, Hina, and Daat, ,pj?r pia bl\ - 
and the children, Net^ach and Hod, are nourished, 'an ixin no 
.plan pin "ixtp ^aa - which is not the case in all other Festivals 
and Holy Days, .pnpi Dirm x*apn ,x»v pnna - On that day, Shabbat, 
the wicked in Gehinom rest, pnyna xp ,p’san« pip na ,x»v pnna 
.xa'pya - On that day, all judgements are subjugated, and none 
are awakened in the world, .pa^ty pntaya xnayna xrvnix xav pnna - 
On that day, the Torah is crowned with complete crowns, 
.pa^y pipan'i jnxaa ,yantpx xjpiarn xrmnn ,xav pnna- On that day, bliss 
and pleasantness is heard in two hundred and fifty worlds. 
This means to hear the song of the World To Come. Through 
that, the bliss and the pleasantness from the surrounding lights 
and inner lights expresses. And this all comes about through 
eating the three meals on Shabbat, which are like three wires that 
must be connected in order for this goodness to flow into all of 
the part^ufim of the sefirot and then to the person and to the whole 
universe. Blessed be Hashem forever and ever. 
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Tefillah for After Learning the Zohar (to be said with deep concentration) 

Tpsa nw dwnv’ ainaai xnp» nris? ua a-’piw »rb« 'P'bNvpbx 'n tfsvjv 

nianm nionn iprfti o»inV nibyn 1 ? ,”n* *rb»Vl Wp TO bspi 
njtpi4 may Tmnb a#! iiiaia byu> nxby ntshisi towp 5 ? nahnpn nraif n 

a>nyatti n»n* nsnn nixi nsnn niaa njabn nix n>nt” ainatti «np» mma «a »pt 
wb *ti»y> ,my ]a nnin ,n$bx 'an iaan ^npn >”at£hn wan .’’awn nyaty nisa 
naana a>pioy uni-n mat a) .wn» tfsrpt. iiiana isia -y mas# aba abiyn iprr? 
.ira$ mnaa any rwstp nay 1 ? ,n'aari mna nnywn ,nb«$n anjann pit by ,nmn 
'n nw smn ana /n nis why mni ,”nix >n> a'pbs nax»f ainaai xnpa «a anpn 
(N"s?n Vnd’i D»n ’21 bv t5>n;?n -poa nVp^in np:) .n$n nbp nyj )as ,nns iaah nns 


May it find favor before you Hashem my G-d and G-d of my forefathers, 
that what is written in the Torah should be fulfilled upon us now: "And 
I have put my words in your mouth and I have covered you with the 
shadow of my hand," to elevate, to lift up high, and to fix the destruction 
and ruins of the Shechina HaKedosha, to the adornment and upper 
curtain, and to the palace which sits on its foundation, to return the crown 
to its ancient glory and to fulfill for us what is written in the Torah: "And 
the light of the moon will be like the light of the sun and the light of the 
sun will be sevenfold the light of the seven days." And the merit of the 
Rashbi HaKadosh and his son Rebbi Elazar, and Yotam ben Uziahu, to 
stand us up to fix the world from the day it was created until its end, 
according to His will and according to the ones who are in awe of Him. 
And in the merit of us being involved with this wisdom, bring the final 
redemption through it, and sprout salvation quickly, for the elevation of 
our powerful Shechina, quickly in our days. And to fulfill what is written 
in the Torah: "Elokim said, 'There is light."'And the light of Hashem will 
shine on us. "On that day, Hashem will be One and His name will be 
one." Amen, netzach, sela, va'ed. 
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I am thankful before you, Hashem my G-d and G-d of my forefathers, 
that I merited to learn and to meditate in this sefer hakadosh, the highest 
splendor. And may the merit of the Tannaim HaKedoshim, who taught 
us their Torah, stand us and our offspring up, and that we will merit the 
promise of the prophet (Yeshaya 59:20-21): '"And a redeemer will come 
to Tzion, and for those who do teshuvah from willful sin,' says Hashem. 
'And for me, this is my brit with them,' said Hashem, 'my ruach that is 
upon you, and my words that I have placed in your mouth will not be 
taken out from your mouth, from the mouth of your offspring, and from 
the mouth of the offspring of your offspring,' said Hashem, 'from now 
until forever.'" And He will fulfill for us the prophesy (Yeshaya 51:16): 
"And I have put my words in your mouth and I have covered you with 
the shadow of my hand, that I should plant the heavens and lay the 
foundations of the earth, and to say to Tzion, 'You are my people.'" And 
the bracha of Moshe, the faithful shepherd, will be revealed quickly to 
us, "Hashem alone will give us rest and a strange g-d will not be with 
him. Our eyes will see and our hearts will be joyous, and our souls will 
exult with your salvation, in truth, with saying, 'For Tzion, your G-d 
reigned.'" Blessed is Hashem forever, amen, amen. 


This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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Our G-d and G-d of our fathers. Compassionate King, have compassion on us. The 
Good and the Bestower of Good, seek us out. Return to us through Your abundant 
compassion because of our fathers who did Your will. Build Your house like in the 
beginning and establish your Holy Dwelling upon its place. And show us its 
construction and make us joyous in its repair. And return the Kohanim to their service 
and the Leviim to their posts, to their songs and their music. And return Israel to their 
abode. And the earth will be filled with the knowledge of Hashem to have awe and love 
of Your great, strong, and awesome name. Amen, this should be Your will. 


The Power Of An Hour: Making Time To Learn The Zohar 

"There is a great obligation, and subsequently a great reward, for studying the 
Kabbalah. For study of the Zohar builds worlds, and if an individual is able to learn and 
understand the commentary of just one ma'amar, he will complete a tikun Above in a 
single hour - what he would otherwise accomplish only in an entire year of learning 
p'shat." (Kisei Melech - Tikunei Zohar, 43) 

"And for someone who is not well versed in the Kabbalah, and does not understand it, 
the study of the Holy Zohar, even by simply reading the text, carries the same value as 
if he studied the text in depth." (Kaf HaChaim, 155) 

The above comes to teach us that if an individual learns Zohar for even one hour, and 
even if he only recites the text, it is as if he studied the revealed Torah for an entire 
year. And when he learns the Zohar with joy, he increases his merits by a thousand, as 
is written, "When a person studies with joy, it is a thousand times more valuable then 
one who does not study with joy." (Orchot Tzaddikim, Gate of Joy) 

As well, Rabbeinu Yosef Chaim, zt"l wrote, "One hour of Torah study on Shabbat is 
worth one thousand hours of Torah studies on a weekday." (Ben Ish Chai, Parshat 
Shemos, second year) 

How can one hour of study of the Holy Zohar on the holy Shabbat be equal to a million 
years of learning the p'shat on a weekday? Let us make the calculation: One hour of 
study of the Zohar equals an entire year of studying p'shat, and on Shabbat multiply that 
by 1000, and if the learning is done with joy, then multiply by another 1000. The final 
total value of the learning is one million years, for only one hour of learning! 


Helping TheZoharInEnglish.com through sponsoring our various projects will be 
of incalculable benefit to the Jewish people and all of the Creation. To join us, 
please contact us at 054-841-8492 or thezoharinenglish@gmail.com 
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This parasha is dedicated to the ilui nishmat of Toiba bat Asher and Bentzion Yoel ben David Hirsch 
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Selections from Or HaZohar 

"And one should conduct himself in the following manner 
[learning according to the parshiot of the Torah] so that he will 
be able to complete the Zohar HaKadosh and the Zohar Chadash 
and the Tikkunim every year. But if one learns according to the 
order of the parshiot, sometimes he will find that it will take three 
or four weeks to finish some long parshiot. Therefore it is proper 
to fix the study of the Zohar and the Tikkunim so that he will 
complete around three pages every day, so that he will be able to 
complete all of the Zohar and the Tikkunim in one year’s time. 
After completing the three daily pages he will learn the books of 
the Mekubalim so that he will also be able to complete the study 
of the sifrei haMekubalim. However, he will be careful to 
complete the study of the Zohar HaKadosh and the Tikkunim 
every year as we mentioned before, and in this manner he will 
conduct himself all the days of his life." 

- Yesod v'Shoresh haAvoda, Shaarei haShishi - Shaar HaNitzotz 

"Question: Is a Baal Teshuvah permitted to occupy himself with 
the study of the Sefer HaZohar? Can he not repair his neshama 
with the study of nigla [the revealed part of the Torah]? 
Answer: A Baal Teshuvah needs to occupy himself very much 
with the revealed aspects of the Torah and mainly with the 
halachot in order to know the way he has to travel and the actions 
he is required to perform, until he will be proficient in the laws 
of the Torah, in particular the sections dealing with everyday 
conduct, specifically the section Orach Chaim of the Shulchan 
Aruch, as the Chafetz Chaim writes in his introduction to the 
Mishna Berura. The Baal Teshuva has a great level as it is 
written: 'In the place where Baalei Teshuvah stand, Complete 
Tzaddikim cannot stand there.' It is fitting for him to study the 
Sefer HaZohar, and especially the selections of the Zohar that 
appear in the Chok L'Yisrael, in order to purify his soul. And 
how good and comely it will be if this Baal Teshuvah will come 
to the level of bringing merit to other Jews and will awaken other 
Baalei Teshuvah to occupy themselves with the study of the 
Halacha and the Sefer HaZohar, and in this way the teshuvah of 
these Jews will be accepted by the Holy One Blessed be He." 

- Sefer Tikkun Olam 
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"What was decreed in the heavens regarding the prohibition of 
studying this wisdom in public applied only for a determined 
period, until the completion of the year 5250, and from then on 
we are in what is called 'the period of the last generations' and 
the decree was eliminated and permission was given to study the 
Sefer HaZohar. And from the year 5300 it is a mitzvah min ha 
muvchar that the multitudes, great and small, should occupy 
themselves with the Sefer HaZohar, as it is brought in the Raya 
Mehemna. And given that through this merit and through none 
other will the Melech HaMashiach come, we should not delay. 
And he whom Hashem graced with the merit to study this 
wisdom will have a taste of the World to Come in this world." 

- Ohr haChama, Hakdama 

"I asked the Vilna Gaon what the proper way is to fulfill the 
obligation which our Rabbis spoke about, and he told me that I 
should study the Sefer HaZohar and Shaarei Ora. The Shaarei 
Orah in order to understand a few of the concepts of the Zohar 
HaKadosh, only without any commentary for it confuses..." 

- Siddur haGra, Orchot Chayim 15 

"Torah from Tzion: The study of the Kabbalah and the revelation 
of the secrets of the Torah at the time of the footsteps of 
Mashiach is one of the main activities to bring redemption closer 
as the Vilna Gaon explains at length in many places. And this is 
one of the main tasks of Mashiach ben Yosef, that through him 
the exiles are ingathered, according to our Rabbi, the Gaon." 

- Sefer Kol Ha Tor, Perek 6, Siman 5 

"Our Sages have declared that the study of the Torah is the 
equivalent of all the mitzvot of the Torah. Fortunate is he who 
merits that his occupation is the Torah whether revealed or 
hidden, and the Zohar HaKadosh and the Tikkunim of the Tanna 
HaEloki Rabbi Shimon Bar Yochai, may his merit protect us, for 
he is enough reason to liberate all the world from judgment and 
to bring the Geula closer. And may our eyes look at the 
revelation of the light of Hashem, when the land will be filled 
with the knowledge of Hashem, when the redeemer shall come 
to Tzion, and Israel will be saved through Hashem, a permanent 
salvation, speedily in our days. Amen, Selah. 

- Rav Yitzchak Yerucham, son of HaGaon Moshe Yehoshua Leib Diskin 
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"And this is the answer that I gave to one person who asked me 
about what the students of the Ari HaKadosh wrote, that the 
study of the Zohar HaKadosh is a great tikkun to illuminate and 
sanctify the soul. And the Ari HaKadosh gave this tikkun for the 
Ba'al Teshuvah, to say five pages of the Zohar or the Tikkunim 
every day even if he does not know what he is saying, for this 
reading is effective in illuminating and refining the soul, for 
precisely this study has a segulah more so than any other study, 
more than the study of the Mishna, Talmud and Mikra. And this 
person said that it was incredible that this study has more power 
than any other area of the Torah, whether Mikra or Mishna. And 
I answered and said: You must know that without a doubt all 
study in the Holy Torah is very elevated and awesome, and 
especially if the study is done lishma (without ulterior motives 
and with the proper intention), in truth, it is for sure that this 
study builds worlds in the heavens and effects tikkunim above. 
Nevertheless, the greatness of the study of the Zohar HaKadosh 
lies in the fact that when we study Mikra or Mishna or Talmud, 
they are greatly enclothed in physical terms, and the secrets are 
not readily discernible. Not so with the Zohar HaKadosh, which 
speaks of the secrets of the Torah in an open way, and even the 
simplest reader recognizes the fact that it is talking about deep 
secrets. And because these secrets of the Torah are exposed and 
revealed without any vestments, they illuminate and shine upon 
the soul, and even though the secrets are very deep and the words 
are somehow esoteric, so that it will be hard to know and 
understand these secrets and only a great Chacham is capable of 
understanding them fully, even so the secrets are exposed and 
they make their effect in their root above." 

-The Chida, Shem HaGedolim, Ma'arechet Sefarim Beit 

"Among the works of the Gra and his students in the area of the 
Ingathering of the Exiles was the establishment of a Beit Midrash 
inYerushalayim where the Kabbalah was to be studied." 

- Magid Doresh Tzion, p. 65 

"The internal aspect of the Torah is life to the internal part of the 
body,which is the soul...and those who occupy themselves with 
the levels ofremez (hint) and sod (secret), the yetzer hara cannot 
dominate them." 

- Even Sheleima Perek 8, Letter 26 
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"From the time when the light of the two great luminaries, the 
Zohar HaKadosh and the Tikkunim, shined and rose, the Jews, 
the Congregation of Israel, accepted and practiced the holy study 
of the Zohar HaKadosh and the Tikkunim, alone or in multitudes, 
young or old, and even when they cannot understand the secret 
and pure sayings in those Holy Sefarim. Nevertheless they drink 
with thirst the things written there, and they rejoice greatly when 
reading them. And if in one place one hundred people are found 
studying the Zohar HaKadosh, then one thousand people will be 
found studying the Tikkunim, for most of the baalei batim hold 
on fast to the study of the Tikkunim and this is their custom each 
and every year from Rosh Chodesh Elul until Yom Kippur. And 
the reason why the study of the Tikkunim spread during these 
days of teshuvah more than the study of the Zohar HaKadosh is 
because when a man sins, he damages more in the world of asiya, 
and it is known that the 70 Tikkunim that Rabbi Shimon Bar 
Yochai made, since they follow more the pattern of numbers, 
therefore its study causes a greater tikkun in the world of asiya, 
for in that world lies the secret of Numbers and the Accounts, 
therefore during the days of teshuvah we are accustomed to study 
the Sefer ha Tikkunim." 

- Rav Yosef Chayim of Baghdad, The Ben Ish Chai, Hakdamat Tikkunim Benayahu 

"Thus it is Pnimiut HaTorah which is the Tree of Life, which is 
the revelation of G-dliness, which leads to 'a perfect heart,' i.e., 
the love and fear [of G-d] which is the essence of our occupation 
with the Torah and its mitzvot. For this reason, the essence of 
Pnimiut HaTorah was revealed in these later generations. Thus in 
the Tanya, Iggeres HaKodesh, Letter 26, quotes the Arizal as 
stating that it is in these later generations that it is permitted - 
and indeed, it is a mitzvah - to reveal this wisdom. For in the 
earlier generations, this was not necessary. They were totally 
righteous men [whose souls] stemmed from high [spiritual] 
rungs. Because of the tremendous power of their souls, they 
possessed genuine love and fear [of G-d] and studied the Torah 
lishmah. [To attain these levels] they did not require the 
revelation of Pnimiut HaTorah. [Therefore these teachings were 
hidden, for] 'It is the glory of G-d to conceal a matter.' In [these] 
later generations, by contrast, the souls do not stem from such 
high rungs, and [the spiritual potential of our] hearts has 
diminished. Therefore, it is a mitzvah to reveal [this wisdom]." 

- Rabbi Shalom Dov Ber of Lubavitch ztk'l, Kuntres Eitz Chaim 
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"The holy Ramak (Rabbi Moshe Cordovero) already gave 
rebuke, and this is what he said in [his work called] Pardes, [in] 
Sha’ar ‘Ten, And Not Nine,’ in the ninth chapter: Now that the 
wisdom of the ‘Truth’ (I.e., Kabbalah) has become revealed and 
made known amongst the wise of Yisrael, which is an inheritance 
for the Assembly of Ya’akov from Moshe Rabbeinu, from 
Hashem, anyone who denies it or argues with it is called a ‘kofer’ 
(apostate), for he denies a portion of Torah Sh’b’al Peh (Oral 
Law), and he removes himself from the ‘Faithful of Israel’. For, 
from the time that it became well-known amongst the Jewish 
people, that is, from the time of the Ramban (1194-1270 CE) 
onward, there has not been a single Chacham (Torah scholar) 
from the wise of Israel or from the wise investigators [who has 
denied its validity]. However, previous to this time it was hidden 
and revealed only to a few fitting people in each generation, as 
it is known in the ‘Teshuvas HaGaonim’ (Responsa from 
589-1038 CE). However, from the time of the Ramban it became 
known amongst the Jewish people and not a single chacham from 
all the wise of Israel, from whose waters we drink when learning 
their commentaries on Talmud, and Poskim, argued with it at 
all... This is the main rectification of learning Kabbalah more 
than any other area of Torah learning. For the rest of the areas 
of Torah learning are enclothed in matters of this world, which 
is not the case with Kabbalah, and particularly the words of the 
Arizal (1534-1572 CE), who built upon the Idras and Safra 
d’Tzniuta and the other secret sections of the Holy Zohar. All of 
its matters deal only on the level of Atzilut and the worlds of the 
light of Ain Sof. That is why the wisdom of Kabbalah is called 
‘Nistar’ (Hidden)..." 

-Rabbi Shlomo Eliashiv ztk'l, Sha’arei Leshem, p. 525 

'The hidden things are to Hashem our G-d and the revealed things 
are ours and our sons for ever to do all the things of this Torah.' 
(Devarim 29:28, Parashat Nitzavim). 

"It is necessary to analyze this verse: If what it says 'hidden 
things' refers to the secrets of the Torah, and it says 'to Hashem 
our G-d', this is confusing because indeed Hashem has given us 
the secrets of the Torah, and Rabbi Shimon bar Yochai wrote that 
whoever does not know the secrets of the Torah it would have 
been better for Him if he had not been created." 

- Rabbi Yaakov Abuchatzeira ztk"l, Nitzavim Machshof HaLavan 
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"Come and see the works of Hashem, an amazing revelation 
concerning the mystery of the greatness of the G-dly Tanna 
Rabbi Shimon bar Yochai, may his merit protect us. Rabbi 
Shimon ben Yochai gave assurances that through him the Torah 
would not be forgotten from the Jewish people. As our Sages 
teach (Shabbat 138b): When our rabbis entered the yeshivah in 
Yavneh, they said, 'The Torah will one day be forgotten by the 
Jews. 1 But Rabbi Shimon ben Yochai said that it would not be 
forgotten, as is written (Deuteronomy 31:21), 'Lo tishachach mi 
pi zaro' - 'It will not be forgotten from the mouth of his offspring.' 
And, as is explained in the Zohar (3, 124b), 'Because of this 
work, the Book of the Zohar, [the Jews] will be redeemed from 
exile.' So now, come, see, and understand the hidden wonders of 
our holy Torah. This is why Rabbi Shimon ben Yochai based 
himself on this verse 'It will not be forgotten from the mouth of 
his offspring.' For, in truth, this mystery is hinted at and 
concealed in this very verse. Through the offspring of Yochai, 
this being Rabbi Shimon Bar Yochai [Rashbi], the Torah will not 
be forgotten by the Jews. This is because the final letters of the 
words in this verse 'kl lo(A) tishachaCh mipY zarO' are the same 
letters as YOChAI. This is what the verse hints to and reveals: 

'It will not be forgotten from the mouth of his offspring' - 
specifically 'from the mouth of his offspring.' That is, 'from the 
mouth of the offspring' of the one who is himself alluded to and 
hidden in this verse, this being the sage Yochai. Because of the 
offspring of Yochai, who is hinted at in the final letters of the 
words in this verse - this being Rashbi - the Torah will not be 
forgotten; for with this Zohar they will be redeemed from exile. 
And know! The mystery of Rabbi Shimon himself is alluded to 
in another verse. Know that the holy sage Rabbi Shimon 
corresponds to (Daniel 4:10), 'Ir Vkaddish Min SHemaya Nachit 
(An angel, a holy one, descended from heaven)', the first letters 
of which are SHIMON." 

- Rabbi Nachman of Breslov, Likutei Moharan, Hakdama 

V___/ 

To join in the tremendous merit of sponsoring and dedicating the 
production and publication of the rest of the parshiot of the this 
holy work, the Zohar Chok L'Yisrael, please contact us at 
054-841-8492 or thezoharinenglish@gmail.com 
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Based on these words and others like this, our great Rabbis through all generations 
taught that the complete redemption depends precisely on the study of the Zohar 
HaKadosh. But it is here that the Yetzer HaRa found a great help in confusing 
people by telling them: "If you do not understand what you are reading in the Zohar 
HaKadosh, you have no right to occupy yourselves with it." This is a great mistake 
that causes the redemption to be delayed, for all the Kabbalists have written that 
reading the Sefer HaZohar and the Tikkunim with no understanding whatsoever, 
only saying it without knowing what one says, effects a great Tikkun in the higher 
worlds, purifies and illuminates the soul of man and brings the redemption closer. 
And thus wrote Rabbi Moshe Zaccuto, ztk'l, "Fill your heart with the Zohar, reading 
it and studying it. To what does this compare? To a sick person that drinks a remedy 
which will be beneficial to him even if he doesn’t know how it cures him." Therefore 
every Jew should awaken to the study of the Zohar HaKadosh without listening to 
fools who warn against it, for if all the wise men recommended studying the Zohar 
HaKadosh, how can one listen to someone who does not know the benefit that 
studying the Zohar HaKadosh brings? If all the great Kabbalists asserted that its 
study is beneficial even when one does not know what he is reading, why should 
you refrain from the great benefit that it brings just because someone tells you with 
no basis whatsoever that studying the Zohar HaKadosh may be harmful to you? Or 
that you first need to know all the Talmud? Or that you should be 40 years of age 
in order to begin studying the Zohar HaKadosh? 


Following is a partial list of all the Tzaddikim and Gedolim who encourage the studying 
of the Zohar HaKadosh even when you do not understand what you are saying, zecher 
tzaddikim kedoshim livracha: 


Rabbi Shimon Bar Yochai 

The Ari HaKadosh 

Rabbi Chaim Vital 

Rabbi Moshe Cordovero 

Baal Reshit Chochma 

Rabbi Avraham Azulai 

The Chida 

The Vilna Gaon 

The Baal Shem Tov 

Rabbi Moshe Chaim Luzzato 

Rabbi Nachman of Breslov 

Rabbi Shneur Zalman of Liadi 

Baal Sefer Keter Shem Tov 

Rabbi Chaim of Volozhin 

Baal Sefer Pele Yoetz 

Baal Sefer Shevet Mussar 

The Rav HaKadosh of Apta 

The Ben Ish Chai 

Rabbi Shlomo Eliyashiv 

The Rebbe of Zidhitchov 

Baal Kav HaYashar 

Rabbi Chaim Pelaggi 

Baal Meor Enaim 

Baal Yesod VeShoresh HaAvoda 

Rabbi Yaakov Avuchatzeira 

Rav Yitzchak Yerucham Diskin 

Baal She'erit Israel 

Rabbi Shalom Dov Ber of Lubavitch 

Baal Kisei Melech 

Baal Magid Doresh Tzion 

Baal Matei Ephraim 

Rabbi Menachem Mendel of Shklov 

Baal Nofet Tzufim 

Baal Maayan Ganim 


Baal Heichal HaBeracha 

Rabbi Yitzchak Isaac of Komarno 

Baal Shulchan HaTahor 

Rabbi Avraham miSlonim 

Sefer Torat Avot 

Rabbi Moshe Zaccuto 

Baal Degel Machane Ephraim 

Baal Sefer Tzvi LaTzaddik 

Baal Maor VaShemesh 

Baal Sefer Kisei Eliyahu 

Baal Sefer Zechira LaChayim 

Baal Kehillot Yaakov Erech Sod 

Baal Sefer Avraham BeMachaze 

Baal Hadarat Melech 

Rabbi Moshe Basula 

Baal Shivche HaArizal 

Rabbi Shabtai Roshkobed 

Baal Imre Pinchas 

Rabbi Yaakov of Lissa 

Rabbi Yosef Zundel of Salant 

Baal Beit Aharon 

Rabbi Yisrael of Stolin 

Rabbi Asher of Stolin 

Baal Siddur Shaar HaShamaim 

Baal Hosafot Binyan Yosef 

Rabbanei Yerushalaim, Year 5681 

Rav Meir Schwartz of Faidhotz 

Baal Sefer Sama DeChaye 

The Steipler Rav 

Baal Minchat Ani 

Baal Totzaot Chayim 

Baal Shomer Emunim 

Baal Noam HaLevavot 

Rav Meir Papirash 
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5 "Rebbi Shimon Bar Yoehai, may his merit proteet us, sits with 
; us when we learn his Torah (the Zohar). Even today, after 5 
g he has passed away from among us, the whole time we are \ 
j involved in the words of the Idra, Rebbi Shimon is erowned by j 
- it, like a king with his crown on his head, and he sits with us." ( 

> -Rabbi Avraham Azulai and Rabbi Avraham Galann (Or I aCharna 123b) 


the Voice) 

of the Zohar*' 

Zohar Yomi 
Shiurim in Hebrew 


Ramat Beit Shemesh, Israel 
054-841-8492 

thezoharinenglish@gmail.com 




4 ? 


TTT 



■J 

































